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Abstack

This article aims to explore and identify the valwé social, cultural and religious education cored inkatoba
cultural traditions as the development of sociabligs learning resource materials in elementarpac(sD).
Methodologically this study using ethnographic nogih (Spradley) with a qualitative approach. Thgestaof
the study is to conduct a domain analysis, taxonoamalysis, komponensial analysis, analysis ofucait
themes and content analysis. The subjects weigicedi leaders, traditional leaders Muna, commuleigglers,
cultural, academic, school leaders, teachers, sta@amd parents. At the stage of data collectiohrtigjues done
by: a literature review, participant observationrdiepth study documentation and interviews.

Values of social, cultural and religious educattmmtained inkatobacultural traditions can be integrated into
social studies lesson in elementary school witheBogf becoming a personality for every generatibyooing
ethnic Muna, so it can stem and filter out negaitifieiences and negative effects of Western culture
Keywords: Social EducationValues, Culture, Religion, Katdladitional

. Background

The phenomenon of educational practices in Indanase carried out so far are too oriented to thestVéiad
tend to forget the benefits of local values, sushvalues education through a socio-cultural antioels
traditions of the society Munkatobaculture. Therefore, this study becomes very ingrarto be done in order
to introduce and raise local knowled@ecal Widom)or etnopedagodiatobacultural tradition as the concept of
socio-cultural and religious education long dormethhic society in cultural Muna Southeast Sulavlesiawan
and Kimi Batoa , 2011, p. 5-6).

1.1 Identificationd late For mulationProblems

Based on the above, this research is focused oniflag the values of social, cultural and religgoeducation
containedkatobarole in culturaltraditions. Society Munakatobareflect cultural traditions in everyday life.
Answer shape research questions are formulatedllasvé: What are the socio-cultural values andgielis
traditions contained in katoba culture and how ginecess of inheritance and continuity of functicarsd
meanings of the values of the socio-cultural adidjioeis dynamics of the domain knowledge , attigjdend
skills of the younger generation of ethnic commiesitMuna?

1.2 PurposeResear ch

In general, the purpose of this study examines/éihges of social, cultural and religious educationtained in
katobacultural traditions. Socio-cultural values and religious who have biglemtified will be selected which
are then developed as a source of material anditgamaterials IPS Elementary School (SD). In addjtthe
purpose of this research study and analyze thendigsaof domain knowledge, attitudes, and skillstofdents in
the know, know, appreciate, and understand theesati social, cultural and religious education aored in
katobaculturaltraditions. Tracing and describe the process of inheritandecantinuity functions and meaning
of values education in the socio-cultural and felig traditions and cultures katoba position omria social
studies in the elementary school.

1.3 Significance of Resear ch

The results of this research can be an alternatizeerial or materials that are beneficial to theellgpment of
social studies, in particular the development dfialostudies learning materials by integrating tadues of
social, cultural and religious education contaiimeklatobacultural traditions as the basis of moral and abigr
formation or generation of personality young, esdBcthe ethnic community and the general publiciid
Indonesian nation.

[I. Study of Theory

2.1 ConceptEducation

Education is etymologically derived from the GréBlaedogogike"consisting of the wortiPais" which means
Son "and thavord" Ago "whichmeans" | lead "Paedogogikemeans I'm guiding. Purwanto (1995, p. 45-47)
states, that means educational endeavors adultgeiraction with the children to lead the physiaat spiritual
development toward maturity. The essence of edutadi aimed at mature students, it is an adult @duanust

89



Journal of Education and Practice www.iiste.org
ISSN 2222-1735 (Paper) ISSN 2222-288X (Online) 5-'—.i.l
\ol.5, No.35, 2014 IIS E

be someone who may not be as mature studentsdhests themselves immature.
2.2 Concept of Cultural Values Education
Cultural values of the past is an invaluable legimygenerations beikutnya. The values that arectliy or
indirectly can be found on the local cultures, sashexpressions, folklore, legends, traditional ggnand folk
songs. Local culture refers to the culture of iedigus people who had been seen as a culturaldgethat has
been passed down through generations.
Cultural values are the soul of the culture andsyitem became the basis of all the actions andvimhof
society. Culture is manifested in the form of acti@nd behaviors that society as a collective esjoa of the
concretization of abstract cultural values. It Isoaa picture that what is the nature of their &exise as a
community. Civilized society tend to display thintpat become beliefs and their conventions as araamity.
In this case, there is a guideline values and n@maghe basis for behaving. Liliweri (2009, p. L@8jues that
each culture certainly has a content value forlibeefit of society supporters. In cultural values abstract
concepts that are owned by each individual about\ig considered good or bad, right or wrong, prage
improper. If the value of talk about something nmhalecision then talk about standard norms of beiraad that
when we call a cultural value, then the value wateiinined by a culture.
2.3 Conceptof Culture
In the fundamental conception, Kluckhohn (19811 3%14) argues that:
"Culture can be characterized as a huge systemoohatative meanings that Cohere into an
associative" macro-code "that Allows members of ¢hlure to Interact purposefully and to
represent and think about the world in specific sVay
Opinions mentioned above, means that the cultunebeacharacterized as a large system, which igrated
into a connotative meaning "macro code" which afloassociative cultural elements to interact with
intentionally and to represent and think about wweeld in a certain way. Accordingly, Tilaar (200287-38)
claimed that culture is the core of every humamdpein other words, culture is a typical humanhe sense of a
civilized and cultured man. Furthermore, in Tildator (2002, p. 39) states that culture is a compiaole of
knowledge, belief, art, morals, law, custom, asl &el capabilities and habits acquired other hun&ings as
members of society.
2.4 Concept of Socio-Cultural EducationandReligion
The concept of educational uplift of mankind asuéiure, which is being given the ability to created give
birth to their cultural values and cultural functgo That is, education is an activity pass on caltvalues from
generation to generasi.Nasution (2010, p. 54) stgdkat the socio-cultural education is "Educatiommunity
dedicated to someone who educate someone, goptdidth, and culture”.
There are two main points in discussions regarthegsocial and cultural position of education iciabstudies
education perspectivé&irstly is the study of the theory of value and socialgaind thesecondis the study of
cultural theoryBoth the theoretical discussion will further strengthiee position of the social value of cultural
education in social studies education. It firstde® be studied about the meaning of values, lseaiaes, and
cultural and educational perspective that last ali®8. Social values including one study in theldorf values
and social sciences. Born from the concept of $oa@due and social value. Experts both psycholggist
sociologists, and anthropologists have much to gidefinition of social values, and one of therKiécker. He
suggested social value as one of the standardde® in a society that is abstract. This value &sgis a means
of achieving this harmonis.Hal public life as t&ldiker that:
"Social values as the standard or rule of socidtisTefinition is abroad enough to encompass
both the abstract (justice, honesty) and the sjmeciflaw and virtues, such as
punctuality).Advocates of this definition would deeman being as a rule following WHO
basically wish to animal life in harmony with felldiuman being "(Kniker, 197, p. 30).
That is, the value itself is basic beliefs abouatik right and wrong which is reflected in thetatte orientation
(Feisbein, 1967, p. 6), whereas the social fabfrignoindividual or group to form a unity based ofes, values,
and norms adopted together (Parson, 1992, p. 48js, The social values of society is a set of bhasliefs that
are believed to serve as a standard of truth abehave. Social value serves as a reference addrg in the
mix and behave so as to create a life full of laesponsibility and harmony. Social value is alwasgignted to
improving the quality of human life.
Social values have a very close relationship withtuman identity that social value is upheld byynpeople
and communities. If the social value has been agbgeconsensus the lot, then the value is regaadesd matter
of common welfare. Value was then attached to thieand morals of society so what the needs mra®ns
that are considered good by the public guidandéviing in the community. Social value according\Woods
(2008, p. 1-2) is a general guide that has lastegdr that directs human behavior and satisfadtialaily life.
2.5 The concept of Value EducationReligious and M oralinTraditionCultureK atoba
Religion is a realization that deeply implicatechimman hearts as humaature.Religious life menyangkutsegi
not only outwardly but also, regarding the ovetathl human self in its integration with the onene$ God.
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Religious values that aims to educate men betwording to his religious beliefs and always remenibeGod
(Rosyadi, 1995, p. 90).

Intrinsic relyigion or religious values actuallyighvalue is the value of the basic truth that t@smost powerful
compared to previous values. This value is derivedh the ultimate truth that comes from God. Thghleist
value to be achieved is unifynity). Unitary means harmonization of all elements af,lthe human will to the
will of God, between words with actions, betwedkad with deeds. Storey (2007, p. 89) to seetthatvalue of
this is the unity of the philosophy of life can hehieved. Among the groups of people who have angtr
orientation towards this value is the prophet, girieor pious people, while the essence of religorna
consciousness that is deeply implicated in the muimeart ashuman natureReligion is not only about the
outward aspects of life but also about the ovéosdl human self in relation to their integrationthe oneness of
God (Rosyadi, 1995, p. 76). Religious values thmisao educate men better according to his relgjioeliefs
and always remember God.

Religious values embodied in art and culture lowarshe work is intended to get the inner musingdife
rooted in religious values. Religious values iniarindividual and personal. In addition, Sprin@93, him.21)
also add that we do not understand the resultsdegfaanya, unless we understand the religious betiett
inspired it. Religion is at the heart, consciemmeral and personal character or the man himself.

Based on some of these opinions, it can be condltiik religious values are absolute values andithieest
spiritual and rooted in trust or confidence manbétal the meaning contained in works of art thitosgories
disaratkan. Morals can be seen as a theme in time &6 a simple, but not all themes merupaka maral (
Nurgiyantoro Kenny, 2005, p. 320). Hasbullah (20p0,123) states, that morality is a person's gbiit
distinguish between good and bad. Moral values eliebloin works of art aims to educate people to gaze
ethical values is the value of a good bad deedat whavoid, and what to do, so as to create aeraflhuman
relationships in society are considered good, haious, and beneficial to the people, society, emrirent, and
natural surroundings. Uzey (2009, p.2) arguesrtiail values are a part of the value, ie the vafube deal is
good or bad behavior of humans.

Based on the opinion or view of the foregoing,sitconcluded that the value of religion which is Highest
spiritual values and absolute and sourced from ubedief or faith in God Almighty. While the valwg moral
education shows rules of behavior and customs afidididual from a group that includes behaviorshété the
value of moral education shows rules of behaviat emstoms of individuals and groups that includbayeor
that upholds manners, manners value, and the edldecency.

I11.Methodology

3.1 L ocation Research

The location of this research is the capital of lURaha. Muna is one of the districts in Southeasivsi
located on the island of Muna and Buton Island migjoMuna government territory is only about 7.58%¥the
total area of Southeast Sulawesi provincial govemnpower with an area 289 041 ha. Muna Island hasa
several small islands consisting of the island oingl, Tobea Big Island, Small Tobea Island, Islaratalonga,
Koholifano Island, Island Bakealu, Tiworo archipgaof island Maginti, Balu Island, Island Katelaailike
Island, Island Maloang, Island Gala, Kajuangin ddlaand Island Tobuan. Muna position is locatedhia
Southeast Sulawesi includes Muna northern and siskhds scattered around the area Muna Island
neighborhood.

3.2 Subject Research

The subject of this research is Muna community as of the ethnic that inhabit Muna Island Southeast
Sulawesi. Basic considerations researchers chossaMthnic communities as having a distinctive caltu
traditionskatobaand until now still exist and be maintained andsea on to the younger generation. This is a
unique cultural karaktertistik not shared by otb@mmunities.

3.3 Data and Data Sour ces

In general there are two sources of data in thidystis as follows.

1. The primary data sources, researchers performedratsactivity and to identify socio-cultural vadue
and religiouskatobacontained in the ordtadition, through in-depth interview8n-depth interviews),
observation of participatiofparticipant observationwith religious leaders, traditional leaders Muna,
figures education, teachers and parents.

2. Secondary data, researchers examined various dotsifdeina local wisdom particularly with respect
to cultural traditionskatobathat lasted for generations and still passed othéoyounger generation
Muna until now.

3.3.1 Data Collection Techniques

Data collection techniques used in this study, rgimg means of triangulation or a combination osetvation,
interviews, and field notes. Observation technigsed is the technique of participant observatidre fype of
interview that is used in-depth interviewsSield notes used during observation and interviasecord the
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important things that are likely to be missed is@vations and interviews. Triangulation is expedtegenerate
information and data accurate, so the interpraiaidgaken would be more appropriate.

3.3.2 Technical StudiesLibrary / Documentation

This study begins with a literature study to obigimum information about the research topic. fatere study
conducted in Indonesian Education University cénftaary, UPI SPS library, library Southeast Suésiy
University central library Halu Oleo (UHO), and tligrary of the University of Halu Oleo FISIP Kerrdarhe
next phase, researchers conducted field research.

3.3.3 Purposive sampling technique

Sampling technique is purposive. This techniquselected based on specific objectives and congsidesa
Because participants will be interviewed and obsern this study were selected in which they asephople
involved and to understand and appreciate the saltieultural tradition&atobastudied.

Along with James Coleman (1970, p. 242) propose es@uggestions, namelFirst, the weakness of
guestionnaires and interviews can be overcome laynging cascading questions rationa®gcondlypy asking
guestions to individuals about their own socialtuiihis method is the last way to get informatidnsocial
facts. Thirdly, by using a sampling technique called coleni&mowball Sampling"Asked the members of the
sample means that anyone who becomes a friendk&drohya. Also, it can also be used sampling teckaiq
called "saturation sampling",ie, by asking questions arise sosiometrik in gicgmt amounts. In addition,
researchers can also perform stratified samflimgiti-stage sampling).

IV.Finding and Disacussion
4.1 Value- Value of Social
a.Notiparasaea(Responsible)

Humans are doomed as caliph or leader on earth.aHsimre responsible for tasks that belongs to him,
either to itself responsibility, responsibility tavds others, as well as responsibility towardsiAdlzreatures. In
the tradition okatobaone is taught to be responsible:

1. Running and fulfill the commands of Allah. and wfrain from His prohibitions. Such as
praying, pu hope, charity, and other devotionsalAban., Such as not praying, stealing, lying,
and others.

Fear and respect both parents and the parentsasalered.

Fear and respect are considered brother and sister.

Fear and respect are considered brother and sister.

Keep and maintain the image and reputation of aialy.

Responsible for the preservation of nature andethéronment, like not throwing garbage in
any place, not cutting the forest, wearing a it the needs of water, do not damage the
sea's.

b.Pomo-moologhoo(Concer n)

Concern for others is an attitude that is very ingat. In terms of language Muna, awareness can be
defined by pomo-moologhoo. Pomo-moologhoo, maanano: metaanam, ntaan man moologhoono
bhaino.Nogharo dowaane nofumaa, noaha dowaane ogfar, nosaki doagoe, nosabha randanodotulumie.
(Mutual sympathize, meaning: a good man is a mam syimpathize others. Persons hungry fed, the yhinst
given drink, the sick treated, people in difficaltcumstances given assistance). Another factdhatsupport
wambano Tobabove are facts: (1) community Muna hekaduluthe cultural traditions of mutual help and
give in a particular jobPotorai share something that is cultural goods such ag &l beverages to others, (2)
if the Muna asked where the house where he livedyd answered "NEAR". Answer it contained hopénére
are friends or family who want to come to his hoase encouraged to come, and (3) in the familyrenwent
Munapasti save even an egg and a liter of ricevalh intended as a preparation at any time if theeeother
people (family or relatives) who came suddenly.
¢.No mondolalo(Consistent)

In the cultural traditions of a child implant&dtobamindset, attitudes, and behavior to be consistedt
avoid evil act is not a sin, namely: sin to Gode father, and the mother as well as to others. ddvo
consistently avoid sin regarded as something inapbrbecause after passikgtoba tradition,kids will again
hang out in a community environment. A child whas lmaligh puberty and adult must consistently keisp h
mind, because the mind can become words. Childnast consistently keep his words because words ean b
actions and deeds. Children must consistently kéepctions because his actions can become habits.
d.No pandelalo(Democr atic)

Democratic (adjective) means 'nature of democrasythe country prefers equality of rights, obligas,
and fair treatment for all citizens. Society aszeis should be aware of their rights and obligetiorhat is,
before demanding rights, we must first fulfill tbbligation. In particular democratic intended hisr@an ethical
value system that is owned and carried by a pessgnoup of people in society activities. For exéeanpAne o
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daerabu Karia, then dorompuane deki then dobotuKi@at is, if you want to carry out a program ofiétes,
then the first dimusyawarakan first and then maleasion together.
e.Nokosabhangka(Friendly / communicative)

Interwoven will run lasting friendships with eacther if holding the principles of etiquette. Etidtaeis
key in turning and talking in order to avoid coaffi and misunderstandings. Polite manners spo&ecordance
with Muna culture are:

1. Talking with parents, teachers, peers must be glantl politely.

2. Not allowed to cut the talk parents, teachers, @euts.

3. Talking with parents, teachers, peers after talkithmwed.

4. Using the language of greeting when we talk witrepts and teachers, such as father, mother,
aunt, aunt, brother, sister (in Muna usingidi).

5. Not allowed to speak in loud tones.

Referring to the view (Fariki, 2010) in a friendigyout krama.Tata need knowledge about manners,
namely: ethics in doing, act, and speak with masinkr accordance with good manners Muna according t
tradition, it is the talk should: (1) no talking@ughing"Miina naembali dopobisara nopoangkafi be fota&?)
must speak clearly, do not beat around the Blisbea dopobisara nentalea patudhunf'3) do not speak too
fast and in a hurryMiina dopobisara naembali dombadei-dei(4) do not talk to anyone while walking
"noodles bhai ne dopobisara Miina haembali waktde&ala-time".In Muna cultural traditions that speak to the
parents, the teachers, the fellow must hold fagttéaethical'ane dopobhisara bhe kamokula, bhe teacher, anahi
bhai bhe tabeano dokoadhatiThat is; talk to anyone there must be ethicalidstrs derived from the provision
of cultural Muna, also from the social norms prémgi normative namely: (1) speaking politely, (Z)e$ not
speak in loud tones, (3) does not interrupt theeptaor other person, (4) are not mutually scrangoiim
speaking, tetapisaling provide opportunities, (6¢sinot precede each other in speech, (6) do moindte the
conversation.

f. Do poangka-angkatau(T olerance)

Tolerance and mutual respect is a character isph@ of kinship and togetherness frame. Tolerasce
very strong in society Muna. this can be seewambano Tobanamely(a) pomoa-moasighoo, (b) poangka-
angkatau, (c) popia-foster, (d) pomoni-moninigh¢&), pomo-moologhoo, (f) pobhini-bhini porterseans that
(a) love each other, (b) mutual respect / hongreéch maintain, (d) love each other, (e) sympathiith each
other, (f) each pinch the skin ‘feel each other'.

Pomoa-moasigho, maanano: This man intaidi doasigipmaiha, doasighoo poisaha, doasighoo
kamokula, doasighoo nekokamokulaghoo, human daisphainto, doasighoo kafembula, doasighoo kadadi,
doasighoo Liwu, doasighoo religiofMutual love, meaning: we humans love a brothesister is considered,
which is considered to be fond brother or sistvirlg parent or parents who are considered as hieengys
and love others, love the plants, love animalse lmy hometown, and love religion).

Poangka-angkatau, maanano: O anahi metaano noftingogauno kamokula, nofetingke pogauno
teacher, nofetingke pogauno poisaha, nofetingkeapog poaiha, nofetingke pogauno bhaino noodles.@ ma
metaano nofetingke human pogauno bhaiihutual respect, meaning: good boy listened teept; teachers
words, words that are considered sister or bro#ligier or words that are considered sister, gibeple's words.
Good Man is man who listened to the words of others

Popia-foster, maanano: intaidiimu human, human pgamgp dopiara bhainto.Koise dowamba bhainto
Modai human ne.Dopiara Limanto bhainto human nesKaillodiu ngkaala-style.Dopiara ponamisi human ne
bhainto, maanano, koise Sabhara hula o human rum&aimu.Dhaganie two ponamisir{utual maintains,
meaning: we are human beings, nurture hearing @itber not say rude to others. Maintain hand kitegaa like
to hit. Maintaining the feelings of others, meandwgnot do to any other person. We must keep taelings).

Pomoni-moninighoo, maanano: Beane metaano humanamuhuman moninighoono bhaino.Koise
mbano dohala-halaane WAMBA / pogau.Koise mbanoldaha five.(Mutual love, meaning: a good man is a
man who loves another man. Never brutalized bywbigls, hit, slapped, pinched, etc..).

Pomo-moologhoo, maanano: metaano man, man man giomoo bhaino.Nogharo dowaane nofumaa,
noaha dowaane noforoghu, nosaki doagoe, nosabhdarasdotulumie(Mutual sympathize, meaning: a good
man is a man who sympathize others. Persons hdedryhe thirsty are given drink, the sick treateéepple in
difficult circumstances given assistance).

Pobhini-bhini porters, maanano: metaano human, hameandehaono human kaleano bhaino.Ane o o
epesie bhini kulimu nolea, then pedamo two aitedad human dobhini bhainto.Dadihanomo, human dorabu
bhainto, nopototo dorabu this wutont@d4utual pinch the skin 'feel each other', meanm@ood man is a man
who felt the difficulties of others. If you pincloyr skin feels pain, the pain of pinched anywayhsather
person. So, do to others is to do to ourselves .
g-Notinda be nentalealalo(T o be honest / integrity)

Honest nature is a very important value for the BM&oungguh the importance of good honest people
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behave themselves and in society to maintain tegiity as a human being, as well as social beiAgsice
about morals and noble character is emphasizedeircultural traditionkatoba.Required children to hear and
should strive to implement the advice in his bebavihe value of honesty is contained in the teaghiof the
Toba wambano Ane owora kokarawuna ghofano koe lmdganSelia neither ne nor the kobhakeno palolano
kogholeno labuno findahie ko€his means that if you see the pile of potato tater people do you dig. Do
you pluck eggplant others. Do not step on othepfge® shoots pumpkins (Interview with Kimi Batoa).

According to the teachings of the ancestors Mumaa& ¢lven though we are poor possessions, but let us
poor souls. The most valuable treasure for Murtheasintegrity and trust of others upon us. If otheople do
not believe us, then it is no longer us to livehis world.

4.2 Cultural Values
a. Nokoadhati(Courtesy)

Manners is the key for a person to be acceptetersociety. Word of Allah SWT. In a letter Lukman
(Quran, S.31: 18-19), which means, "And do nontaway from humans as arrogant and do not walk in
insolence through the earth. Indeed, Allah loves the arrogant and boast. Furthermore, "Simplify yo
walking and lunakkanlah voice. Truly an evil voisethe sound of a donkey ". In the tradition ofdia also
contained advice on how manners or good manngheierlderly in particular and society in general.

In addition, the road manners are also presekatiobatradition taught to childrefAne oposumpugho
poisaha pingkaghoo Wawo approximately nasetanga Behintu.Ane pototohamu dadi podawuemu kangkaha.
lane o Robine kaposumpuhamu we kangkaha, then wadgmngkaha be pingka ane we kaghuluhano kawea be
okumundo ne kaghuluhano kawea. "Tigtif you meet a man older than us, you must fi®vide a path
roughly halffathomswith you. If the same age with you, you guys faptstreets. If you meet a woman, you
give way and turn to place into the wind, and yoWack to the wind direction. Good manners on tael 1in a
community context Wanjiru is a manifestation oftawdl values ingrained. In addition, there are ajsod
manners to sayTabea''excuse me' when passing others. Greethsgalamu'.Salam is the salvation prayer
greeting when meeting someone, parted, about & #r@ house, either their own home or someonédisene.

In Muna cultural traditions, greetings termighbhaor greet someone. In accordance with the view iffial
1997). Greetings obligatory for every Muslim spokémder the terms of the teachings of Islam and the
teachings of Muna custom greeting that can be dbiige time: go home, leaving home, meeting oriqkith
others, initiate speech (speaking in front of aretly and ended the speech Seatu.

Menyahuti courtesy call is also present in the weltMuna. Menyahuti call is mandatory for every
person who called. Things that are not allowed émyahuti call as follows.

1. Retorted.
2. Replied by saying bhae"or" does ".
3. Replied by saying sohaenokuor" for what for me ".
4. Rejecting a call with the greetingah, ih, wah'.
5. Menyahuti slowly after hearing the call of the call
As for the things that are required in menyahutiisaas follows.
1. Answering a call by saying politelydmbe"or" yes ".
2. Answered my call immediately after hearing the.call
3. Soon came closer and parent / teacher when've treadll.
4. Reject call / invitation politely while doing thel) " umbe, akumaradha deki airfor" yes, |
do that this first ".
b. Dopomoa-moasigho (L ove love)

Pomoa-moasigho, maananoa: This man intaidi doasigipmaiha, doasighoo poisaha, doasighoo
kamokula, doasighoo nekokamokulaghoo, human daisphainto, doasighoo kafembula, doasighoo kadadi,
doasighoo Liwu, doasighoo religianMutual love, meaning: we humans love a brothesister is considered,
which is considered to be fond brother or sister toving parent who is regarded as a parentntptiuman /
other people, love the plants, love animals, lowe mometown, and loving religion). Thus, the prideip
pomamasighdlove each other)pomonimoninighamutual affection) pomomoologhdcaring) until now still
exist in the life of ethnic communities Muna.

4.3 Religious Values
a.N okoagama (Religious)

Value-oriented religious values of faith as theida$ all thought and action related to the awassneaf
the power of the Supreme religious Esa.Nilai camdase devotion to God Almighty. Kimi Batoa (1981 35)
holds that religious values are values that caseraivareness of the existence of God in natureeasoc and
God's other attributes. In line with (Taalami, 2P%€ates that the human consciousness of the pofn@od is
going to show up when faced with all the reguladfynatural phenomena, the balance of nature, tigush
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events that occur in nature, the material life ey@nergy flow, and a variety of unique naturaledsity in a

marvelous , both at the microscopic level and afélel makroskospik.

Application reality of religious values in the majultural traditionskatobais utter two sentences creed.
Child utter two sentences creed is something thaery sacred because it relates to one's faitHsdaoh. Two
Shahadah is the testament and recognition (pledda)e, swore with oral and justified by heartttti@re is no
god worthy of worship but Allah, and the Prophethdmmad. is the messenger of God. Thus, the expressi
above is about the ideology and belief in the Oneed at creating individuals who are always cagieervant
of God and serve Him.
b.Katumpuno lalo ne Kakawasa (Gratitude)

Thankfulness is gratitude to God. which in Mun&alb Katumpuno Kakawasa rie Why do we give
thanks to God ?. God Almighty. Because Allah SWBkivig a perfect human beings compared to His cresatu
the other, created the heavens and the earth hitsl @ntents. Moreover, Allah SWT. Giving favdssmen in
the form of faith, fortune, health, and much enjeyinhe has given to mankind. How do | create aeseis
gratitude to Allah SWT. In an effort to create as® of gratitude to Allah SWT., Endowed human miadd
hearts nuraniuntuk contemplate kedewasaanya occerrand development process. In an effort to craate
sense of gratitude, in the traditikatobachild advised to:

1. Praising Allah. by reciting Asmaul Husnad¢fosibhala Kakawasa to pronounce and the name of
Allah, either in a state of prayerdosambaheg and on each saw Allah's creationdgw u ra
kafonandoono or karabuno Kakawasa

2. Maintaining the creation of Allah SWT.dppiara kafonandoono Kakawa$aThe whole universe and
its contents are the creation of Allah SWT .. liyiereature, such as plants, animals, inanimatectshje
and humans are the creation of Allah SWT .. We @wdns must recognize Allah. His power and
maintain it. We are obliged to recognize and mantelf despicable deeds. Eye®fata), ear (
opongke), feet (oghaghe), nose (onee), skin (oculi), hands Elima) is as organs of the human body
to be maintained. Humans are required to mainthinfaAllah's creation., As on the body. What if
there are no eyes, ears, feet, nose, skin, or h@felas humans must be clever grateful for God's
creation. given to humans, including sensory deigh

3. God loves creation. (oasigho kafonandoono KakawakaNot interfere with God's creatures., For
example, does not hurt the tree, do not torturmalsi, do not disturb / harm fellow human beings.

4. Nourish yourself @dopiara wuto). All of the gifts listed in yourself to be keph@ maintained so as not
disabled. Maintaining intentions, thoughts, spokenvords, and deeds. As for how to maintain the
favor of Allah SWT. that exist in human beingsrizintain good health senses, utilizing the fivessan
to things good and true, s®asmalaheach initiating or starting a job, say the sentefitemdulillah
each finished doing the job, say the sentefiseghfirullahil adzimeach of our aware of has done
nothing wrong.

5. Believe in God destiny. doparasae Kato ne Kakawa3aHumans have a destiny different from each
other. Some are destined to be rich, leaders,jalfficas the poor, and so on. Therefore, man shmatld
regret any that happened to him, would be but beldhbe grateful.

¢. Notorodiu (Compliance/ Loyalty)

In the tradition ofkatoba, child advised to comply with and obey the comdsaaf Allah in the running. and
away from His prohibitions. The advice is:

" O hohae pata poangkafino bhe religion, aitu dofekkthoe. O hae pata poangkafino bhe religion? (A)
Desombaki soano Kakawasa, bicycles desomabaki pagtau balano / o bake, desombaki dhini, desombaki
koburu, (b) modaoino Wednesday, bicycles dekataintthnoodles, noodles dorasu bhainto, dofepu-fepuh
bhainto noodles, (c) podiu / Feili noodles modaikabaru-new bicycles diu, diu-wida kawida, kawanga-
Wanga diu, diu-edhe kaedhe, ngkaruta diu, diu Jiétl) fekiri modaino, bicycles fetua ne bhainto dies,
noodles fitananaa bhainto, (e) felaloi modaino pasitions lalo mbughadhu, lalo kaensekuti ".

That is:

What is contrary to religion, it should be shunnéthat is contrary to religion? (A) not to worshiplak.,
(Shirk) as: worshiping huge trees, banyan treesshiped the jinn, grave worship, (b) bad deedfeasgitching
others, poison other people, which is not prefermeshyengajai other charcoal, (c) behavior and hketthbior,
such as naughty, naughty frivolous, arrogant, easglricu, behave like animals, (d) bad thoughish sas
prejudice against others, slander others, (e ) tafeeling bad, like not fixed establishment / insistent,
irritable / easily discouraged.

d. Kawasano Ompu Mefowanuno Alamu (Oneness of God the Creator of the Univer se)

The entire universe and all its contents are tlatmn of God, the good of living beings, or inaatm
objects, including the creation of man is as a hulmeing must be recognized Tuhan.Kita God who etkas,
because his power so that we are on this earthaM@lso obliged to recognize the creatures ofckéation,
because we recognize God's creation will recoghizeconcept of God.
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e. Pomosiraha / pobasitie (Connecting)

In popular culture Muna silaturrahim understood only with each visit between people, but also othe
people sympathize with each other and it is diffico help those who are also part of the relatigms
silaturrahim. Bukhari said that "Anyone who wardsdilapangkan sustenance and facilitated his besjrteen
he should connect silaturrahim". Never forget thenfds, family, brothers and sisters no matter howsy they
us.If away, instead we are ready mendekat.Jika tieeyg, instead we are ready to assist with all ymanrt.
Silaturrahim concepts contained Tioba wambanmamely; "pomo-moologhoo, maanano: metaano man, man
man moologhoono bhaino. Nogharo dowaane nofumaahaaowaane noforoghu, nosaki doagoe, nosabha
randano dotulumie " It means "sympathize with each other, meaningo@d man is a man who sympathize
others. Hungry people fed, the thirsty are giveinidrthe sick treated, people in difficult circurmstes given
help. "

V. Conclusion

Based on the analysis of data and the above disous$ can generally be concluded that cultural
traditions katoba contains the values of social, cultural and religi education until now because it has still
inherited the noble values and meanings are addpted the values of and counsel of Islam and inciges
teachings that serve as guidelines behave, actetmve in society ethnic Muna.
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