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Abstract

Human beings need reinforce confidence while tmgract with one another in different matters. Thdso
need show others when they sound serious duringbate, conversation, etc. In Bahavu culture, thera
number of swear words which are used to make pdmieve what somebody says. The use of a sweat isor
a self-engagement whereby a swearer attests tedponmsible for any good or bad thing which is kked
happen just in case. Since swear words play a rsajio-cultural role, a Muhavu, who is aware of tiwgstery
which is hidden behind swear words, does not saegnow.
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INTRODUCTION

Cultural values, beliefs and traditions signifidgratffect community life. They shape community mears) role
and responsibilities towards one another, how conitpunembers relate to one another, how decisioas a
made within communities, how community educatiosses from one generation to another. Culture furthe
influences how community struggles to build confide among themselves by swearing traditionally. 8we
words are multidimensional. The present articld délal with the dimension whereby swear words aeduto
make a solemn declaration, invoking a deity or@esaperson in confirmation of witness to the hoynes truth

of such a declaration. Say, you want to borrow mgpaed so you must promise to return it by sweanmgjch

is the most efficacious option to secure your peemiThe oath you make is the equivalent of a legaten
contract that would make you liable if you reneged.

Historically, people started swearing making refieeeto a deity, God. (Steven Pinker, 2007:3), sé&yke
historical root of swearing in English and othendaages is, oddly enough, religid®.’So, it was frequent to
hear the following:

- “ hope to die if | tell a lie.”

- “May God strike me dead if I'm lying.”

- “As God is my witness.”

- “Blow me down.”

- “God blind me.”

As (Steven Pinker, 2007: 3) still puts it forwardSuch oaths, of course, would have been more oledh an
era in which people thought that God listened wrtientreaties and had the power to carry them Buén
today, witnesses in U.S. court proceedings hawwviar on the Bible, as if an act of perjury undedy the
legal system would be punished by an eavesdrompideeasily offended God®”

Following God’s commandment (Exodus 20:7, 1983:56pu shall not misuse the name of the Lord youdGo
for the Lord will not hold anyone guiltless who mmgs his namé® Bahavu people strictly observe the
commandment and they resort to other means to sWéarmeans which avoid swearing by the name of the
Almighty God all the time function socio-culturallyell. The research attempts to answer the follgwin
questions: Why do many-if not all-swear words iynfelboo sexual intercourse or murder in Idjwi islarre
swear words used at random?

Anticipated answers to the questions would be: &) B a sensitive issue among Bahavu people aigl it
regarded with high respect within the communityM@havu is not allowed to have sex with whoever, isdre
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allowed to discuss sexual-related topics with wiemegay a mother-in-law, lest it become a tabooSw®gar
words are not used at random, they follow certagicscultural norms.

To carry out this research an interview was corelistith locals, who master the culture well, tolect the
data. The prior knowledge of the researcher wasla#pful. The documentary method was finally résmto.

1. Corpus

Ekihango kinyise
Mbokuloga

Mbologa Rubenga
Mboly’omwihwa

Mboyisa Bera

Mpinduke dasa

Mpinduke Omwihwa munyere
Mpinduke Omwihwa musole
Mpinduke nyama

10. Mpinduke nyoko

11. Mwawe

12. Ndale na dasa

13. Ndale na nyama

14. Ndale na nyoko

15. Nkuhinduke

16. Nzuke na malume

17. Yemukawe

18. Yenyoko

19. Yesho

©oNOgAEWDNRE

2. MORPHO-SEMANTIC AND SOCIO-CULTURAL ANALYSIS
It has been decided to resort to the morpho-semantlysis on the one hand, to sort out the uniherigbstract
representation that is called deep structure dinisethe input of transformation rulers. For exdeyghe swear
word “Mbokuloga.” Its deep structure is “Mbone nidga™— n-bon-e na-ku-log-a. On the other hand, the
socio-cultural analysis will provide the socio-culil meaning embodied by a swear word. After &lrguage is
an integral part of culture

1. Ekihango kinyise: -°e-ki-hango ki-n-yis-e

°e-: augment

-ki-: nominal prefix of class 7

-hango: nominal theme meaning “blood pact”
ki-: verbal prefix of class 7

-n-: substitute (first person singular)

-yis-: verbal stem meaning “to kill”

e-: final

S1.May the blood pact kill me.

S2.In the past, two men could publicly drink eachesth blood in order to become friends. During theal
process the two men agree freely on a number nfishivhich must not be violated by either man orféuisily
members. Both men could swear by the blood pacghasvn above, to tell that they are making a seriou
promise. This serious promise, made by either meagsures the other and discards any suspicias mihd. If
one of the two family members lies, something bay fmappen to him.

2. Mbokuloga: the deep structure isMbone nakuloga ": °n-bon-e na-ku-log-a

°n-: substitute (first person singular)
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-bon-: verbal stem meaning “to see”
-e: final

na-: substitute (first person singular)
-ku-: object infix

-log-: verbal stem meaning "bewitch”
-a: final

S1.May | see myself bewitching you.

S2.When a friend of yours wants to tell you he is @asiwith what he says, he touches your chest aerdrsw
using the words “Mbokuloga”= May | see myself beshihg you. This, he says because, in fact, a tieaed
can never bewitch you. If he swears in vain, herdfore, is as equally punishable as any sorcerer.

3. Mbologa Rubenga the deep structure idfbone naloga Rubenga”:
°n-bon-e na-log-a @-Rubenga
°n-: substitute (first person singular)
-bon-: verbal stem meaning “to see”
-e: final
na-: substitute (first person singular)
-log-: verbal stem meaning "bewitch”
-a: final
@-: zero morpheme
-Rubenga proper name of one of the former chiefsaibenga collectivity

S1: That | may see myself bewitchiRgibenga

S2: In the history of North-ldjwi chieftaincyRubenga is the father of the incumbent chief Bubenga
collectivity, Ntawenderundi. Rubengais a honorable icon according to his sons andhhesa(Bashamuka).
They owe him much respect even though he is noeloative. One way of owing him respect is swealtiyg
him, that is, mbologa Rubengé to support any statement they make as being tfilee person swears in vain,
it is total lack of respect toward®ubengaand his successors. Also, it means that you camelptbewitching
him (Rubengg. Therefore, you are as equally punishable as somgerer. Similarly, sons and notables of
Ntambuka in the southern part of Idjwi may swear bytambuka” as: “Mbologa Ntambuka”, for example.

4. Mboly’'omwihwa: The deep structure idtbone nalya omwihwa”: °n-bon-e na-li-a o-mu-ihwa.

°n-: substitute (first person singular)

-bon-: verbal stem meaning “to see”

-e: final

na-: substitute ( first person singular)

-li:- verbal stem meaning “to eat”

-a: final

0-: augment

-mu-: nominal prefix of class 1

ihwa-: nominal theme meaning “nephew/ niece”

S1.May | see myself eating the nephew/niece.

S2. A person can swear by his/ her nephew/niece if tel has got one. Culturally speaking a nephewéniec
deserves much respect especially by his/her matenctées/aunts. A maternal uncle, for example, cammany
case spill his/her nephew's / niece’ blood. If besiso mistakenly, he will have to pay a fine. Baiacle swears
by his/her nephew/niece to sound serious.

5. Mboyisa Bera: The deep structure iMMbone nayisa Bera: °n-bon-e na-yis-a @-Bera

°n-: substitute (first person singular)
-bon-: verbal stem, meaning “to see”
-e: final

na-: substitute ( first person singular)
-yis-: verbal stem, meaning “to kill”
-a: final
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@-: zero morpheme
-Bera: proper name of one of the former chief&mibenga collectivity

S1:That | may see myself killinBera

S2 In the history of North-Idjwi chieftaincyBera is the grandfather of the incumbent chief Riibenga
collectivity, Ntawenderundi. Bera is also a honorable icon according to his granslsand notables
(Bashamuka). They owe him much respect even thbegbk no longer alive. One way of owing him respgsct
swearing by him, that ispiboyisa Berd to support any statement they make as being tftlee person swears
in vain, it is total lack of respect towar8g&ra and his successors. Also, it means that you camelpt killing
him (Bera). Therefore, you are as equally punishable assangerer who could attempt to kiBlera. Similarly,
grandsons and notablesMfhigo in the southern part of Idjwi may swear bylihigo” as: “Mboyisa Mihigo”,
for example.

6. Mpinduke dasa: °n-hind-uk-e @-dasa

°n-: substitute (first person singular)
-hind- verbal stem meaning “to turn”
-uk-: radical extension

-e: final

@-: zero morpheme

-dasa: nominal theme meaning “father”

S1 That | become my father.

S2 Culturally speaking, a daughter cannot have séx er father. Even when they share the same pehp
chance, the daughter could not turn towards haefab suggest sex. By swearing “Mpinduke dasaaaghter
reassures anybody that she is telling the truth.

7. Mpinduke Omwihwa munyere —°n-hind-uk-e o-mu-ihwa mu-nyere

°n-: Substitute (first person singular)
-hind-: verbal stem meaning “to turn”

-uk-: radical extension

-e: final

0-: augment

-mu-: nhominal prefix of class 1

-ihwa: nominal theme

mu-: nominal prefix of class 1

-nyere: nominal theme meaning “daughter”

S1.That | become my niece.

S2 As it was pointed out earlier, a maternal unche® special regards towards his niece. Just astermah
uncle cannot spill his niece’ blood lest he shopdy a fine, he cannot also have sex with his nig¢een a
maternal uncle swears “Mpinduke Omwihwa munyere”abcertains that what he says is simply truee lfds,
he may bear the consequences.

8. Mpinduke Omwihwa musole: °n-hind-uk-e o-mu-ihwa musole

°n-: substitute (first person singular)

-hind-: verbal stem meaning “to turn”

-uk-: radical extension

-e: final

0-: augment

-mu-: hominal prefix of class 1

-ihwa: nominal theme meaning “nephew/ niece”
mu-: nominal prefix of class 1

-sole: nominal theme meaning “boy”

S1.That | become my nephew.
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S2.This swearing has the same meaning as the one ddubvhey are not interchangeable. The swearing ike
concerned with maternal aunt and not the matemmeleu

9. Mpinduke nyama: ° n-hind-uk-e @-nyama

°n-: substitute (first person singular)

-hind-: verbal stem meaning “to turn”

-uk-: radical extension

-e: final

@-: zero morpheme

-nyama: nominal theme meaning “my mother”

S1 That | become my mother.

S2 Culturally speaking, a son cannot have sex wighrother. A son must not even see his mother'sdadss.
Even when they could be found on the same becdhdbra, a son cannot turn towards his mother to Eeper
sex. So in Bahavu culture when a son swears “Miadiyama”, he must be believed.

10. Mpinduke nyoko: °n-hind-uk-e @-nyoko

°n-: substitute (first personnel singular)
-hund-: verbal stem meaning “turn”

-uk-: radical extension

-e: final

@-: zero morpheme

-nyoko: nominal theme meaning “your mother”

S1 That | become your mother.

S2 In Bahavu culture when a man gets married, hig’svimother becomes definitely his biological mattilee.

He owes her so special regards that he cannotyikeher. As his mother-in-law equals his biologin®ther, a
man cannot turn towards the former, in any cassugmest her sex. So a husband reassures hiswsfgdaring
“Mpinduke nyoko”. If ever the husband swears innvdie will not only endanger himself but also hdl show

tremendous contempt towards his mother-in-law. €quasntly he will be heavily fined.

11. Mwawe: Its deep structure isrhiwana wawe”: °mu-ana u-awe

°mu-: nominal prefix of class 1
-ana: nominal theme meaning “child”
u-: pronominal prefix of class 1
-awe: pronominal theme “your”

S1.Your child (have sex with you).

S2. In daily relationship between children and parentmfidence is reinforced among themselves udirg t
swear word “mwawe” = “your child”. To mean | am yaehild, the truth is for you, | cannot lie you,llese me
in what | am telling you. However, if you lie yeby use the swear word, it means you do not haveespect
towards your mother or father and vice versa. hrepivords, you cannot help having sex with yourhaotor
father and vice versa.

12. Ndale na dasa» °n-lal-e na @-dasa

°n-: substitute (first person singular)

-lal-: verbal stem meaning “to sleep”

-e: final

na: connective particle

@-: Zero morpheme

-dasa: nominal theme meaning” my father

S1.That | sleep with my father.
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S2. Culturally speaking, daughter cannot have sex wéhfather due to the biological relationship. \Wéer a
daughter swears “Ndale na dasa,” she gets ridytlanbt which was hanging in her audience’ mind.

13. Ndale na nyama

S1 That | sleep with my mother.

S2.Unlike the upper swearing, a son cannot have stiaxhis mother due to the biological relationstap,far as
culture is concerned. Whenever a son swears “Nualeyama,” he gets rid of any doubt which was haggh
his audience’ mind.

14. Ndale na Nyoko

S1 That | sleep with your mother.

S2 Culturally speaking, it has already been said tira mother of someone’s wife is definitely histher like.
She equally deserves the same respect as his lemlogother. He can neither joke with her nor hagg with
her. In a debate which engages a husband and fes the former swears referring to his mother-in-ko
reassure his wife that he is truthful.

15. Nkuhinduke —°n-ku-hind-uk-e

°n-: substitute (first person singular)
-ku-: object infix

-hind-: verbal stem meaning “to turn”
-uk-: radical extension

-e: final

S1.That | become you.

S2 This swearing is used when you talk to any pemsith whom you cannot have sex even when you shared
the same bed. S/he could be your father, fathéavin-mother, mother-in-law, son, son-in-law, daweght
daughter-in-law, uncle, nephew, niece,...

16. Nzuke na malume Its deep structure isNzuke na nyamalume °n-zuk-e na @-nyama-lume

°n- : substitute (first person singular)

-zuk-: verbal stem meaning “to get up”

-e: final

na: connective particle

@-: zero morpheme

-nyama: nominal theme meaning” my mother”
-lume: nominal theme meaning “man”

S1.That | get up with my maternal uncle.
S2.The sexual relationship between a girl and aneuiscforbidden in Bahavu culture. As a matter af.fa girl
swears “Nzuke na malume” to mean that what she ielirue. Apart from this truth supported by thearing,
there is not any other truth | can tell you.

17. Yemukawe — Deep structureyewe mukazi wawe"—°i-ewe mu-kazi u-awe

°j-: pronominal prefix of class 1

-ewe: pronominal theme meaning “her/him”
mu-: nominal prefix of class 1

-kazi: nominal theme meaning “wife”

u-: pronominal prefix of class 1

-awe: pronominal theme meaning “yours”

S1.Her, your wife.
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S2 In a debate which engages a son and a fathdr shaar “Yemukawe” to sound truthful. You will rember
that in Bahavu culture, a son cannot have sex ligttbiological mother. Neither can a father have sih his
son’s wife.

18. Yenyoko. Deep structureyewenyoko” — °i-ewe @-nyoko

°j-: pronominal prefix of classl

-ewe: pronominal theme meaning “her/his”

@-: zero morpheme

-nyoko-: nominal theme meaning “your mother”

S1Her, your mother.

S2 As it has already been said, a son-mother serlationship is culturally forbidden. So when brerth make
public promises among themselves, they swear “YkoyoThis swearing also involves grandsons and
grandmothers. In Bahavu cultural family relatiops@ktension, someone’s grandmother is regarded asife.

19. Yesha Deep structure>”"yewe sho™°i-ewe —@-sho

°j-: pronominal prefix of class 1

-ewe: pronominal theme meaning “her/him”
@-: zero morpheme

-sho: nominal theme meaning “your father”

S1.Him, your father.

S2. As the culture asserts it, sexual intercourse detwa daughter and a father is forbidden. Also aha¥u
cultural family relationship extension, a grandé&thegards his granddaughter as his wife. So dwisgrious
matter talk engaging daughter-mother, granddaugjreerdfather, the former swears by “Yesho” to raeséer
mother or grandfather that what she says is true.

Here after is a chart matching the analyzed sweads to appropriate contexts

Swear words Appropriate context
Ekihango kinyise Two family friends by pact of btbo
Mbokuloga Close friends
Mbologa Rubenga Rubenga’s sons and/or any Rubekgesbamuka
Mboly’'omwihwa A maternal uncle to his nephew/nieceany other person
Mboyisa Bera Rubenga’s sons and/or any Rubengashbuuka
Mpinduke Omwihwa munyere A maternal uncle to he&ceior to any other person
Mpinduke Omwihwa musole An aunt to a nephew omip @her person
Mpinduke nyama A husband to his wife or to any pfferson
Mpinduke nyoko A husband to his wife
Mwawe A son to his mother, a son to his fatheraagthter to her mother, or
to her father and vice versa
Ndale na dasa A wife to her husband or to any qibeson
Ndale na nyama A husband to his wife or to anyrgpleeson
Ndale na nyoko A husband to his wife
Nkuhinduke A son to his mother, a son-in-law tornsther-in-law
Nzuke na malume A niece to her uncle or to anyrgileeson
Yemukawe A son to his father or to his grandfgther
A father to his son, a grandfather to his grandson
Yenyoko A brother to his brother or to his sister
Yesho A granddaughter to her grandfather
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CONCLUSION

The present article has simply dealt with the morpmantic and socio-cultural analysis of some sweads

in Idjwi Island. As a matter of fact, swear worde @ot used at random. A person swearing shouldvkhe

degree of relationship of the person he is talkimgr he is swearing by: Is the person he is tglkm his /her
wife, husband, brother, mother, daughter, fathdaim friend... So, kinship plays an important rote the

production of effects. It determines the efficacand power of a given swear word. If, for exampde,
false/wrong swear word is uttered in front of a mgoperson, there will definitely be no effect. idtworth

reminding that swear words embody special poweckvis socio-culturally recognized: They may harmrth
kill or save because language has often been redasl a weapon, and people ought to be heedfut altwre

to target it and when to shoot. Moreover, many sweads imply taboo sexual intercourse or murdeywiver,

it does not mean Bahavu people are sexually imnaréillers. The purpose behind swear words iscons

serious, to be truthful, honest, to restore comfiigewhen things are about to fall apart.

Culturally speaking, Bahavu people avoid lies at enst. Telling lies for Bahavu people is as if same had
taboo sexual intercourse or killed a special pefeohim. So, to tell the audience that someonentagold any

lie, he implies taboo sex or killing. If somethiegil has been done yet the evildoer swears in \thare are a
number of consequences to bear. This opens thetwanother prospective research. Other swear words
dimensions may be looked into as well. For example,husband lies to his wife yet he swears “Yédwyo it
means that the husband has no respect towardsaotiemin- law because he attests that he can $ewevith

his mother-in-law. For such violation and misuseswear words, the culture forsees an appropriatéespment.

It is hoped that Bahavu young people who had nefargotten the use of swear words will find the reot
usage of them.
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