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Abstract
Many works exist on festivals in Ghana. Some ofwloeks discuss the religious relevance of festivettereas
others touch on the social and political sphereéttla reflection on the historical patterns dielivis-a-vis the
coming of the Europeans reveals a change. By chahgepaper refers to an adaptation of foreign egghies
into majority of Ghana’s festival celebrations. Mover, one finds a shift from the indigenous apgiot a
foreign style. This change on one perspective baoine degree caused majority of Ghanaians to tftvgs
their indigenous festivals provide a good basisrémonnecting the past with the present and vicsaven this
regard, this paper examines the “Edina Bronya"mi{Ba New Year Festival) peculiar to the indigenpesple
of the Edina Traditional Area as a case study inGentral Region of Ghana. The paper uses therictand
descriptive research design coupled with the ettapiical method of active participation and anrvieav of
an oral historian. The paper systematically aimsoatributing to historical literature on Dutch-Hira (Ghana)
relations. The discussion overlaps into showcatiiegEdina bronya festival as a lieux de memoirsite for
continuos reconnection with the past. The firstsiheis that theories as offered by cultural memory,
comminicative memory and lieux de memoire offer laaible methodologies to African Traditional Retigs
(ATR) studies but also presents some limitationsuch a perpetually oral society. The paper thncamgalysis
also posits developmental potential as presentad fthe celebration of the festival as a secondigtes the
write up. The findings of this research is aimedattributing to literature on the continuos soaigportance of
festivals as an appendage of African Traditiondigren and a better comprehension of the theorfas@mory
in its relevant applications to it.
Key Words: Edina Bronya, Cultural Memory, Communicative Meamo Lieux de Memoire, Societal
Development

1. Introduction

There are many festivals in Ghana today, approxiynaibout 70 major ones (Festivals-Cultural Calenda
Ghana Commission on Culture). Some of them aré\bwakyere, Fetu, Akwanbo, Hogbetsotso, Edina Bronya
and Bakatue. These festivals are celebrated régplgcby the Efutu, Cape Coast, Agona Nyakrom, Aalal
Elmina (Edina) Traditional indigenes of Ghana. Ghana like some parts of the world, there is reason
maintain that festivals play important roles to thatire society. Some of the roles are, but noitdichto the
social (Bame 1991), religious (Bame 1991; Opoku()98esthetic (Assimeng 1976; Asihene 1978; andeBam
1991) economic (Daily Graphic 1994) and an amaldgemeaof the aforementioned (Chantler 1973). Another
significant role that festivals play is its ability reconstruct and reconnect the past with thegmte This paper
joins in this discussion, settings out to use th& Bronya (Christmas New Year Festival) a ritstédi festival
connecting the living to the dead ancestors, tliégenous festival of the Elmina traditional area Will be
shown in subsequent discussions, the festival halsed only in name but not in essence following trival

of the Dutch as colonial masters. The aim is toerthat change which spills over into the topiav@mory,
specifically the concepts of Cultural memory, conmicative memory and lieux de memoir. The festival
launches itself as a ritualistic site of memory appendage of culture[cultural memory] to fill tkacuum
created by lack of real environments of memory &lsmvn as milieux de memoire (Nora 1998).

With a comprehension of the festival as a site efnory, propositions will be proffered to suggesttaie
limitations in the applications of the concepts endnemory studies; Cultural Memory, Communicative
Memory and lieux de memoire to studies in Africaiaditional Religion. Subsequently, benefits hingargund
unity, heritage and identity will be elaboratedetophasize ingredients for peace and societal dewelot.

2. Edina Bronya; Historical metamor phosis
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Figure 1. Map of Ghana showing the town of EImiBdifia)

The natives of Elmina (please refer to locationfignl above) celebrate the opportunity of two ifeds in the
year; The Edina Bakatue and the topic of historictdrest in this section, Edina Bronya (Dadzie 0T he
period between these two festivals is approximasetymonths with the “Edina Bronya” celebrated fivst
Thursday of the year in January. The aim is to givestorical account through oral history of hdw festival
was celebrated by indigenes prior to the cominthefDutch, and the influence of Dutch culture after

The term used to denote the celebration of thavédsbefore the coming of the Europeans was nsagu d
meaning libation pouring day. It is celebrated ogeperiod of four days, Thursday to Sunday withuald
purpose; first, to usher in the new year, transetibs the first Thursday in the month of JanuarthefWestern
calendar. Second was to thank the ancestors fesihlgs, protection and to ask same through praiteedized

by libation pouring as denoted by the name of &stial.

On a systematic account of the celebration of dwtival, two days before celebrations, which is sbag, a
warrior group or Asafo company called “Alata Manf@jrrupted from Banfo) also known as number 6 parad
the streets of the town bearing flags captured fdefeated Fante states, specifically Anomabo(Dag@ib).
This procession is their own way of broadcastirg ¢loseness of the new year in the absence of@any éf
calendar and modern communication tool. Nativetiin were supposed to disseminate this informatiboall
members of individual households far and wide. &lisralso procession with the victory flags acconipa by
songs of ridicule to taunt defeated states and tdaczeme for the flags.

A day after, another Asafo company called Eyampatonber 7 display the victory war flags capturedtios
sea shore. The belief is that the flags bear tirét apd strength of the specific warrior groupdéred, the flag-
bearer is accompanied by two armed men. Followiegdisplay of flags on the seashore, one of tlelflzarers
protected by spiritual concoctions is shot at tmdestrate prowess. The warrior groups then rowssctioe sea
to where the chiefs and elders sit in state to wh&in a happy new year. The chiefs in turn respuitid warm
wishes for the new year and offer token of giftsisTaction signifies the end of the year.

On Thursday , which is the actual libation pourday or Nsagu da, as early as 4:00 pm, there iBngdiy

elderly women in each family household(referencamasle to family as a holistic term for extendedif@nThis
is to symbolically remember all those who have diBis continues for about an hour and half. Subseety,
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the actual libation pouring rite begins at 8 or8B@n. The meeting of individual households for fhispose is
referred to as ekor ye do or akor do meaning orseaesinity. At this point, mention need to be madethe
native rendition of who an ancestor is.

In line with scholarly literature as posited by s Olupona (1960) and King (1986), a dead menvherdies
through natural means is given prominence anditibaites are performed either on Thursdays andr8ays.
On the other hand, those who died through unnataesns, known as atofo ewu fo such as mishapsr @the
land or sea are remembered on Fridays and Sundayte discretion of family groups. Later distiocts will
be explicated in subsequent discussions.

In the elaborate libation ritual, those who dietural deaths are therefore not honored along vkibisé who did
through unnatural means. At 8: 00am on either itis¢ Thursday to Sunday of the year, the namescl elead
family member is called through libation to comel aat and drink with the living. This is spearhahtg the
head of the family or abusuapanyin who pours tlivekdyn the ground, stating appreciation for alltpmion and
favors given throughout the previous year and tofas more in the coming year. In the same veiterathe
general ritual is conducted, individual family mesnb also present drinks along with special requasth as
those looking for children, cure from specific adints and liberation from financial difficulties.

The gathering of family members far and near seagean opportunity to solve family disputes andflazia. In

addition, potential spouses are identified by eldef the family and marriage rites initiated upamttier
investigations of the family to which the identdigvoman belongs. Further, those desiring by bédidfequeath
emulative character traits of ancestors consuh wie family head for selection of names from tbgistry of
dead members to be used in outdooring new memltbeéhe damily. Furthermore, the libation pouring daare
used for selection and installation of family ekl@nd linguists, queen mothers and also chiefal Einthis,
gifts such as food items were exchanged withinautdide families.

A general durbar is held on Saturday by the chief @lders of the town to discuss development ptejfes the
traditional area. The occasion is then climaxedm@rrymaking to usher in the new year. This sumshep
account of the festival, specifically called nsaguprior to the coming of the Dutch.

Enter the Dutch in 1637(Dadzie 2015). A defeathaf Portuguese over a period of 72 hours accordirayal
literature led to their displacement from the labighon observing and learning a bit of the locaktund, they
noticed that celebrations specific to the nsagtitdal bore semblance to a new year festival ifrtbeuntry; the
Dutch Christmas. During these celebrations, pansei®e exchanged specifically on Boxing Day which d&

the 26" of December, just as token of gifts were exchartyetsveen the Chiefs and war groups and also intra
and inter families.

The celebration of the Dutch Christmas runs analsgeith literature describing the genesis of exgeanf gifts
on Boxing day; id est the placing of boxes on menttships for deposition of all manner of giftsbi® shared
among the poor(Dadzie 2015) and the first weekaftgr Christmas-day, observed as a holiday on wpadt-
men, errand-boys, and servants of various kindeexp receive a Christmas-box (Oxford English Ditry
Online, s.v. “Boxing-Day”, http://www.oed.com/vietl/class/224126[ accessed May 18,2015]).

Identifying a similar cultural trait therefore, thi@utch in seeking to identify with the local peopltempted a
process of enculturation; during the period of Meagu festival; they will hung parcels at reasoaatistances
on boats at sea and ask anyone who could swimathrihe boat and claim ownership of the gifts. Appty

this was not a dangerous endeavor at that time $he main livelihood was fishing and anyone, m&ldrmen
alone could partake in this exciting process.

The literal translation of swim-to-get is bor meapito swim and nya meaning get or to get. By this,
combination of the two words came to be known amBa. This word came to replace the name nsagihdzhw
had been the name of the festival long before tmimg of the Dutch. The festival since then has edmbe
known as such, with no alterations to its essenckliae of activities except a metamorphosis ohasne from
Nsagu da to Edina Bronya, the modern traditionatial of the ancestors of long ago, for which autic
applications of cultural memory is alluded to ifbsequent discussions
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3. The Concepts of Cultural Memory and Lieux de M emoire

The concept of memory has been a topic of intexeiss cultures for ages. It was also a major prgzation
among critical thinkers in Greece, evidenced byrttethod of loci also called the memory of placeisTuses
the power of the ocular and objects to organizéindarmation. These were popularized by scholdss Yates
(1996).

The term Collective memory was firstly explicithsed by Hugo von Hofmannsthal who defined it as “the
dammed up force of our mysterious ancestors witklnand “piled up layers of accumulated collecteshrory”
(Schieder 1978:2).

Contemporary usages are traced to Maurice Halbwasbsologist and student of Emile Durkheim who
advanced a socially conditioned form of memory.diéeémed that individual private memory is understamly
through a group context; these groups may incluteilies, organizations, and nation-states (Halbwach
1992).Aby Warburg (Gombrich 1970) also used theter analyze artworks as repositories of history.

Building on the theory of the socially conditionadture of memory, two other proponents, Jan Assamah
Pierre Nora proposed Cultural memory as a way ofirsp certain exigencies presented by the theory of
Collective Memory. Pierre Nora proposed what iswnoas lieux de memoire as an outgrowth of cultural
memory in the field of Historiography — The writirgf history; written history (Oxford English Dictiary
Online, s.v. “historiography”, http://www.oed.con®w/th/class/232319[accessed May 19, 2015])

Jan Assman dwelt on the idea of a specific chardlete a person derives from belonging to a disthociety as
a result of socialization of customs (Assman& Cizdgal 1995:; 125), and the need to maintain humanreat
across generations (Assman& Czaplicka, 1995:12§).wBy of definition, Assman proffers that Cultural
Memory is a:
“Collective Memory for all knowledge that directsithan behavior and experience in the
interactive framework of a society and one thatotst through generation in repeated social
practice and initiation” (Assman&Czaplicka 1995:1.26
Inferring from the definition, the idea of presdigm of moral tenets to guide human behavior sesuggesting
religion and ethics. Cultural memory therefore hatssuch profound importance for societies whiderre the
scope of religion in averring identity and heritags Assman puts it, with cultural memory, “the thepof time
open up” (Assman 2006: 24), enabling an abilitydocieties without writing, to transmit religiougérmation
across ages albeit in addition to media forms siscétones and tablets.
Together with wife Aleida Assman, they also propdesh the theory of communicative memory as a
delimitation and better mode of comprehending applyéng Cultural Memory. Communicative Memory in
opposition to Cultural Memory includes all forms eferyday social and expressive modes of giving and
exchange of information. This includes dialoguestgee, habit and the like (Snyder 2009:127).Thisl&o
specific to certain groups such as neighborhoausilies and professional groups .These constihgelbmains
of oral history which again is time bound and doesextend more than three or four generationsthrgqast at
the most eighty to hundred years (Assman 1995:\0\i).Communicative memory therefore, the depthsmé
close up, far less in comparison to Cultural Memory

Cultural memory also includes the displacementg@tiing), adoption (re-invention) and reinstatemanhew
cultural (religious) forms to enable help preseidentity. Cultural Memory therefore accounts fosaciety’s
ability to reproduce its way of life diachronicalbyer many generations and its ability to forged aediscover
cultural forms (Snyder 2009:128).

Also important for subsequent discussions is themfen’s theory of a shift from ritual forms of remeaning,
also using media forms such as stones and tablgt®serve a continuum in religious tradition. émiection to
this, he invents a seven-stepped process fronl ritodes of remembering to texts which he calls oaation.
(Assman 2006).He ascribed this process for whathls cultic religions.

Cultural Memory has a lot of characteristics thiowughich it functions (Assman&Czaplicka 1995:130-13the
first is the concretion of identity. A group dersv¢hrough the structure of knowledge provided bytuZal

Memory a sense of unity.
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Next is its reconstruction capacity. Cultural memenables versatility and adaptation in societyprori
knowledge applied to the status quo hic et nupotentially displaced and reinvented to ensureoumniity.
There is uniformity and concreteness in ritualsobefwriting (Canonization).Meanings as transmitted
Cultural memory is not pluriform in nature but ottjge.

There exists an organizational structure directindormalization of roles and specifics of ceremoiie
forebears of Cultural Memory such as the eldes aditional religious society perform specializhdies.

The fifth characteristic has to do with the constaference to values as a way of keeping withetssence of
the group. Inability to keep in tune with thesedgdicks implies anomalous behavior inharmonioughi
identity of the group.

Cultural Memory is reflexive in nature. Adherengsjuire only digging into their fold to identify ingdients for
clarification of concepts. It uses such as esthblissocial systems and draws on common practicds &si
proverbs and maxims.

Pierre Nora also acts as a focal proponent of @lllmmemory in the methodology of history. In hiasdic,
Between Memory and History: Les Lieux de Memoir®8Qd), he launches a systematic account of the
inefficiency of history in giving authentic accoardn the tradition, culture, heritage and idertitya group. He
finally assents to memory, what he call lieux damoge or sites of memory as authentic forms of whate
real environments of memory, millieux de memoirgamples of lieux de memoire are monuments, fesival
and anniversaries.

Nora divides memory into three periods, pre-modearagdern and post modern periods (Kansteiner 2008).
pre-modern period is characterized by natural, lthee@scious relation people and the past. Theeeraal
environments of memory, milliuex de memoire whicistain traditions and rituals that provide a stalgiese of
being in time for members of local memory commusiti

In the modern period, there was a fall from memdug to industrial and social modernization. By vedy
fallouts, old traditions and affiliations lost themeaning, relationship between people and thegst paas
constructed through first order simulations of maltinemory. Elites produced sites of memory in leage with
one referent, the nation state (Kansteiner 2003:183

The post-modern period sets in with a collapsénefitieology and reality of the nation state in268 century,
first order simulations are replaced by second rogimulations .Memory culture has little or no tala to
shared tradition, life worlds, rather than the fimpace of media consumption itself (Kansteined201.83).

The inevitable clock of time runs concurrent witheas effective correlation between a people aed thast.
More so are factors such as industrialization andlemization which challenges correlation betwegreaple
and their past, and in the case of Nora’s desoripthe French and their past signifying a pasfage memory
to history. This passage from memory to historylist he calls the acceleration of history.

The acceleration of history also encompasses atsehyphistory to prevent a total loss of the pasis Nora
sees as useless if not fruitless in an attemptaktaging the past. There is rapture in equilibrigNora
1989:7).There are inaccuracies in this futile afierby history and sometimes even distortions (dmeci
reference to the French revolution). History héeraites, has an ambition to annihilate what initsehbs taken
place (Nora 1989:16).Memory in this endeavor isstamtly suspicious of history.

As a remedy, Nora advances what he calls lieux émaire under the umbrella of Cultural Memory. Lied
memoire, sites of memory:
“....are fundamental remains, the ultimate embodineérd memorial consciousness that has
survived in a historical age that calls out becausenory has abandoned it” (Nora 1989:12)
Within the enfolds of lieux de memoire, memory tajlizes and secretes itself .The sites of memoeate a
feeling of continuity and an embodiment of the psmtthat though there is consciousness of the abseh
millieux de memoire (real environments of memotlre is a content of a continuum (Nora 1989:13)r€lare
lieux de memoire, sites of memory because therenarenore millieux de memoire, real environments of
memory.
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The concepts of cultural memory with its relatechaapt of lieux de memoire presents a very applcab
trajectory for Edina Bronya as a festival of remeanice and further insights for the application afnmory
studies to African Traditional Religion.

4. Deductionsfrom literature
In exploring the Edina Bronya festival as a po@rfior development and application to memory, inigortant
to state at this point that its potential for deyghent is self assertive .Application of theoriésremory is
however limited and requires further outlook.
The festival reinforces identity by making vast ttepths to be explored by using memory rites obltection in
connecting adherents of ATR to the ancestors. Whyhis connection to the ancestors so important? Th
ancestors and what can be termed cultural herdesimate in what is a truly pragmatic religion. Jaco.
Olupona (2001:51) in an expatiation on ancestoifiitan cosmological stories states that:
“Ancestors are often regarded as deceased membdéue ineage of the clan inhabiting the
underworld, while culture heroes are mythic fousdef communities and villages who go
through apotheosis after their heroic sojourn orthealThey are regarded as greater in
importance and authority than the ancestors, wispdeere of influence is limited to their
lineage and descendants”.
Employing an envelope term of ancestors for cultbeeoes and ancestors, their major role in ATRsSs a
guardians of morality. By this they have the maedponsibility to act as “guardians of the morall @ocial
order in the world” (Olupona 2001:57). This is wimg natives of Elmina who profess belief in ancesseek to
bequeath names of ancestors dead and gone withpixgriifestyles on new entrants of the family dhgrithe
festival.

Dissecting further, the ancestors act as a pointfefence and reminder in leading lives on eartteference to
the supernatural. By constantly imitating theiebvied and through rites of recollection and corigtaayers to
seek for protection and favors, the natives of Bamare reminded of where they come from, why theyhare
on earth and an assurance of a good life in tfesalnd after. This is a synopsis of the identityorestruction
function of the Edina Bronya festival as a lieux mlemoire, a religious playground for interactiorthnihe
divine.

As a contribution to heritage, the display of vigtdlags by warrior groups, that one symbolic adggers
memory channels spanning ages, rekindling a sensede on what the lineage has been through. dinectly
effects a feeling of belonging and reinforcementesfdencies to lead lives in tandem with the noofnthat

group.

During these rites of recollection at family homesElmina, paths are created for the identificatadrminor
disputes and conflicts among family members. Tlagseresolved with the family head as moderator. fEhe
ekor ye do which is the name given to the gatheahfouseholds for the ritual of libation pourirgpeaks
volumes of the potential for social cohesion amdieccocosm of avenues for development in the comtyuni

The promotion of harmony and peace at the familgllalso reduces referrals of family disputes ® ¢hief and
elders for adjudication. In the same vein, disputbgch go beyond the family are addressed by thef @nd
elders of the town. There are also calls for uaity instigation of myriad of development projedtsis trend is

a norm at launches of both festivals in the towrwisessed during the TSMlay, 2015 launch of the annual
Bakatue festival. The focus was on sanitation amaténtribution to development and reiterationsqflastic
making factory for the productions of jobs (Edineaditional Council, May 18 2015). Similar evidence from
published reports on the developmental potentithefEdina Bronya festival includes:

1) Calls for unity and peace by the Paramount Chfethe traditional area during celebrations in utay
2015.At this same occasion, an eminent philantlstagrid native of the town pledged infinitely to wavith the
chiefs and the people to ensure development ([&igphic, 2014)

2) During the launch of the festival in October 20the paramount chief again reiterated calls ¢ogtbvernment

to enforce the Communal Labour Act for active imashent in clean up exercises in the community. His
assertion was that there could be peace and demeldpnce the people were clean and healthy (Theniite,
2014).

3) Under the same latter publication, noteworthyses were the request to Government for re-insigaif
funds accrued from museums and monuments to supperdy but brilliant students and the importance of
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educating their children other than engaging therfishing and other forms of employment (The Chetmi
2014).

4) The festival was employed as a unifier for taeiaus clans of EImina after a period of absencpeafce and
tranquility (Daily Guide, 2013).The tool and sigrfat peace was noted by the paramount chief whestdted
that the festival could be celebrated in grandestlyle to the atmosphere on peace and tranquilitypgnesent in
the community.

Do current scholarly trends in the study of ATR gest a canonization of texts as seen in Chrisyianit
Hinduism, Islam and Judaism? This debatable issuelévantly important in attempts at applying theo of
Cultural memory, communicative memory and lieux demoire to such as the Edina Bronya festival and
without hesitation ATR. The answer is no.ATR isligion practiced in many different shades and @ass by
oral transmission. With this proposition in the kground we may proceed to apply the characterisifcs
Cultural memory as exemplified in the concepts ielix de memoire and Communicative Memory.

Modes of communicative memory as seen in the ps&sewith flags prior to the onset of celebratioves and
is unique to the people of Elmina and served aal@nnative to other forms such as calendars. Qibstures
such as the display of victory flags on the seashmholds meanings which are relevant even tik datd
survived more than the asserted 100 years in gw@ytof Communicative Memory by Aleida Assman.

With the celebration of Edina Bronya, the depthsim& open up for the natives of EImina open ufpvwahg a

connection gap of years lost. Such a society withwiting invokes the abilities of Cultural Memoty enable a
preserve of heritage; else with a loss of sensehwre they come from, there is no telling who tlaeg and
where they are going.

Digging into the folds of Communicative Memory, bhistory comes into the fore under the guise argday
religious modes of transmitting and receiving infiation. Some of these modes are specific to thgioak
sphere of the Edina Traditional Area.

The festival also epitomizes as a lieux de memfoireenewal, periodically refreshing religious bist for what
was in reality and has to be in vivid conceptios. #site of memory, the acceleration of historyngesd by
value-displacing variables of modernity does nettbe light of the day.

5. Conclusion and Recommendations

African Traditional Religion as exemplified by thHedina Bronya celebrations thrives on memory. By the
application of memory, both in the neural and dosinse, tenets, doctrines and other appendagés of
character are maintained, reproduced and transhaitteoss ages.

External factors such as assimilation with othdtutes as witnessed with the Dutch culture do imogny way
corrupt the essence of rituals. It goes withoutrgaghat as an oral, non -scriptural religion,dtsertions are as
authentic as religions with scriptures. Continussholarly interest into the place of memory esglyciaom
within will serve as a panacea for all misconcepiand incomplete comprehensions from without.

As a corollary, the contribution of proponents afltral Memory from without is priceless and a cibiodsine

qua non for the continuos flourishing of the raligiand a stake for scholarly literature. The deartth paucity
of literature on the place of memory in African diteonal Religion is undoubtedly unsatisfactoryday the
least. With the continuos, infinite contributiontb religion to unity and development, all attesngt ensuring
its survival is critical. The academia needs t@ $teagain to dispel doom by promoting further egsh into the
roles of memory in African Traditional Religion,ntiaularly in the modes of oral transmission.
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