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The principle of accepting the other is an impdrtatement in the application of democracy and
achieving peace and security between the membetiseofame society and establishing justice. Peaple
refuse to accept the other cannot coexist withrethrend hence wars erupt between them and congggtiay
suffer from the occurrence of catastrophes, disasted tragedies, and all this due to their reftsalccept the
other.

Arab states suffered from dictatorial and sociategimes, and from accepting not the other, and
therefore Arab peoples in Arab countries were deplriof the culture of accepting the other. Despiétical
developments which occurred after 1990, and apjiceof democratic institution by Arab countriebese
peoples still refuse to accept the other, andishisie to historic, racial and cultural reasons.

Democracy in the west contributed to entrenchirg ghinciple of accepting the other as well as to
tolerance, meanwhile this principle dissociated #rab society, and caused the appearance of refgio
sectarian and racial prejudices, and increase@cdhity of conflicts between the members of the sapwety.
This has led to the disappearance of the prin@ipkccepting the other, and the disappearanceleftme, and
the spread of terrorist organizations.

In this research we will discuss the principle dfedtlence and diversity and the scope of differeand
diversity and accepting the other, and we will ¢inel research by a conclusion of most importantltesund
suggestions.

I-Introduction:

Humanity suffered from destructive tragedies arsésliers as a result of racial, national, religisestarian
and ethnic discrimination. After the spread of deraoy in many countries of the world, the worldrd to
feel the importance of peaceful coexistence anbildjg accepting the other and tolerance regardivitat
happened in the past, and that human relationsreegooperation between people in order to addtiess
difficulties of life and advance humanity towardsape and human cooperation.

The importance of the research: The spread of titeire of tolerance between human beings helps to
achieve international peace and security, andwioisld be reflected on national peace and estabditsance
and the acceptance of the other, and this, inmetuould achieve world peace between the statetieofvorld
and abducts them from destructive wars, and enhaumneen relations between them. This also enhanaasi,
economic, social and political cooperation betwd#enpeople of the same country, and safeguardsatienal
social structure of the country.

The problem of the research: In spite of the dgwalent which is witnessed in the world in the field
human rights, liberation of states from imperialiamd the spread of the culture of accepting therothnd
tolerance between developed peoples, the Arab gesnbn the other side, are facing terrorist oizgtions
which are working on abating the other, implantivagreds, abolishing the culture of dialogue andyapg the
policy of killing, displacement and immigration fagligious, sectarian or racial reasons.

These terrorist organizations also impose theireex¢ ideas on others. All this has resulted ininigll
millions of innocent people who were victims of skeorganizations. Therefore, we have to find mdans
imposing legal and social laws and rules in ordeentrench the culture of tolerance and the priacgf
accepting the other for human, moral and socialessities, and for living in peace and security. The
development of means of communications and intennal transportation which approximated both simdad
different people to each other increased the aafitacial conflicts. This requires the internaibcommunity
to apply multiple means in order to guarantee ttecjple of accepting the other, and to make itenstbod that
difference and diversity unite the society and agjpnate it within the frame of the national unityside the
same country, and unite different societies as.well

(1) Professor of International Law -Faculty of Lawniversity of Jerash- Jordan, Dean of the Lawulige Academy Alborg Science -
Denmark, Chairman of the Scientific Society for &ash and Strategic Studies, Editor in chief @& #ournal of Political and Legal
Sciences, Member of the American Society of Intéonal Law (ASIL) , Member of European Society faternational Security (EJIS),
Member of the Egyptian Scientific Society of Intational Law, Member of International Amnesty.
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Hypothesis of the research: The hypothesis ofdkearch denotes that spreading the rules of taleramnd
accepting the other between Arab people enhancisnaband international peace and human cooperatio
between human beings, and this abducts them freennational and civil wars. The aim of law is tgukate
social behavior. When legal and social laws andsraldvance human behavior towards tolerance amgptaog
the other happiness will prevail worldwide.

Methodology of the research: The research reliesherexplanation of the rules of tolerance and piicg
the other in the international law of the privatertan rights, the opinions of legal jurisprudence e practical
applications of tolerance and accepting the othekrab states. Therefore, this research dependsplaining
legal texts. This is a descriptive, theoretical apglicable study.

The plan of the research: We discussed the isst@leviince and accepting the other in the inteonati
law and its applications in Arab countries, therefthe research was divided into two sections:

Contents
I-Introduction:
Il - THE CONCEPT OF ACCEPTING THE OTHER AND TOLERAN CE:
FIRST- THE RELATION BETWEEN ACCEPTING THE OTHER ANDOLERANCE
SECOND- THE LEGALITY OF ACCEPTING THE OTHER AND TARANCE
THIRD- ACCEPTING THE OTHER AND ENHANCING DEMOCRACY
FOURTH-THE LIMITS OF ACCEPTING THE OTHER AND TOLERWCE
FIFTH- ACTIONS CONTRADICTING THE PRINCIPLE OF ACCHMNG THE OTHER
IlI- APPLICATION OF ACCEPTING THE OTHER AND TOLERAN CE IN ARAB STATES
FIRST — BACKWARDNESS OF DEMOCRACY IN ARAB STATES
SECOND- EMERGENCY CASE
THIRD- LACK OF CIVIL SOCIETY INSTITUTIONS FOR ENTRECHING THE PRINCIPLE OF
ACCEPTING THE OTHER
FOURTH-THE APPEARANCE OF EXTREMIST ISLAMIC ORGANIZRNONS
FIFTH- SECTARIANISM AND RACISM
SIXTH-DEVELOPMENT OF INTERNATIONAL COMMUNICATIONS
SEVENTH-TRIBALISM
IV-Conclusion
Il - THE CONCEPT OF ACCEPTING THE OTHER AND TOLERAN CE:
Accepting the other and tolerance is a principléctviworks for coexistence between the members ef th
society.
FIRST- THE RELATION BETWEEN ACCEPTING THE OTHER AND TOLERANCE
Accepting difference and diversity means acceptirggother. Tolerance is one of the modern idiotis. &
new culture in the liberal institutiéh All these idioms are considered new in the modteernational law.
Defined tolerance is: "the practice of detitely allowing or permitting a thing of which odisapproves.
One can meaningfully speak of tolerating, of allogvbr permitting, only if one is in a position tsallow." ®
Humanity suffered from many awful disasters andwdties due to prejudice and intolerance. The tesul
was millions of innocent victims. Wars, calamitasd tragedies which hit people resulted from tlififegtnce
between human groups in different societies, oveen the members of the same soéfety
The Roman Empire encouraged conquered peoplesitmge worshipping their own gods. "An important
part of Roman propaganda was its invitation togbds of conquered territories to enjoy the benefitworship
within the imperiun®.

(2)Although the tolerance was old, but it is nasderWestern countries especially the United StafeAmerica. Given the prevalence of
racial discrimination and oppression where, manyeAoan intellectuals called for the need for tahee in order to solve security and
stability. Of these (John Rawls) and (Ronald Dwoykind (Raels Nick). They say that the idea ofrémiee of Western liberal. Review:
Oberdiek Hans(2001), Tolerance: Between Forbearandé\cceptance, Lanham, Maryland: Rowman andeldgttf, p. 4, and, p. 220.

(3) Perez Zagorin(2003), How the Idea of Religidakeration Came to the West Princeton: Princetoivéfsity Press p. 5.

(4) It proved from read human history that all m&ional or civil wars between developed or undeedbped countries It were caused by
the difference between people. This situation coms to this day.

Reviewing all international wars since the Babyéonera to the war in Irag and beyond

Clifford E. Singer(2001), Energy and Internatioki¢dr, From Babylon to Baghdad and Beyond, Universftylliois at Urbana Champaign
USA, p. 4ss.

Review for disasters and civil wars:

James M. McPherson(2003), Civil War, Oxford Histofythe United State., p. 3ss. also see:

Grover Gordner(2009), The Civil War, Blacksone Brep. 3.

Review about racism damage:

Mitchell Youg (1996), Racial Discrimination, Greenan Press, 2006, p. 5, ss.

(5) Witte, John Jr. and Johan D. van de Wver,dRalis Human Rights in Global Perspective ,The Hauever p. 74.
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Talking about accepting the other requires us tarcte for the meaning of difference, diversity and
tolerance which is considered the basis of accgptie other. The meaning of these idioms in the enod
international law should be known. Despite tha¢tahce in Arabic means the existence of a wrong dgna
person against another person, and that what isreggfrom the wronged person is to tolerate thieng, still
this word is not the intended word in the interoadil law.

The idiom of accepting the other was translated the idiom of tolerance in Arabic. This translatis
incorrect. Tolerance means the existence of a wrbagaccepting the other does not mean the existeha
wrong done by another person. It means that tiseaedifference in opinion, of beliefs or mentahtts, or in the
structure of the human body such as color, origatjonality, sect or race, but there is no aggoesfiom a
person on another. Accepting the other is the séasgression to the required meaning.

The UNESCO general conference in its twenty eigigbsion which was held in Paris on 16 November
1995 identified the meaning of tolerance by sayirag it means respect, acceptance and apprecfatidime rich
diversity of the cultures of our world and the ferof expressions and the humanitarian qualitieshvirie have.
This tolerance is supported by knowledge, openrcesgact and the freedom of thought, consciencebafidf.

It is an accord in the context of discord. It ig mmly a moral duty, but it is also a political atetjal duty.
Tolerance is the virtue which makes the existeriqeeace easier. It contributes to the substitutibthe culture
of peace instead of the culture of ®ar

Accepting the other is contradictory to aggressirejudice which abates the other or attacks him.
Accepting the other is based on virtue, differeand love. But prejudice is based on hatred, mailitegversion
and aggression on others. Racism of a certain pgreaduces racism to another person. The most itireya
type of prejudice is the religious prejudice whidbmineered in many countries of the wéfldincluding
developed countries in general and Arab countmeparticular. Self prejudice is not considered afgoor
contradictory to tolerance if it remains inside Hedf without harming or attacking others. Everyspa may be
prejudiced to his religion, nationality or body.cBuprejudice is normal, but what is refused is phejudice
which incites or motivates attacking others, orakhabolishes or cancels the role of the othersjoying their
rights.

There are many things which could be done to moveatds accepting the opinions of others and to
respect our differences. The existence of diffeeedices not spoil or frustrate relations, and atigbe should
deal with others with the same degree of respettt which they want to be dealt by others. All peoghould
accept differences. Know the ideas of the others keep your own opinidh.

To know the others does not mean that you shodievieein their beliefs, or adopt what they work.féo
know the others does not mean acceptance. All peanel living in one society which requires themtalface
the difficulties of life and overcome them. Privégdeues remain the ownership of the person. Acogttie other
is a way for developed social relations. A persannot change the thoughts of others. This reqainesrson to
deal with reality, but not to change reafity

The principle of accepting the other does not meacancel the privacy of the person. Everyone has t
right to enjoy his complete rights or consider hethdetter than the others. He can publish hisddmad be
prejudiced to them, and he can ask the otherslievieein his own beliefs, and he can claim thatbesiefs are
better than the beliefs of others. But he has giat io impose his beliefs on others by force, amdais no right
to refuse dealing with others, and if the persohakling an official position he has no right tsaiminate
between people on the basis of his own beliefs.

SECOND- THE LEGALITY OF ACCEPTING THE OTHER AND TAGHERANCE

Accepting the other is a community culture. Prejedis also a community cultdt®. Leaving the person
does not mean giving him what he wished. Acceptiregother does not mean accepting the person whoses
himself on others, and does not mean asking otheascept him. A black man, for example, has netright to
ask a white woman to marry him if she does not vwamharry him, and also a person has not the tmfdin a
certain society or a national party or a certaligien without authorization. A person, for exampliso, has not
the right to join a certain party related to thghts of minorities. On the other hand, it is ndbwkd to prevent a
person from employment in a position because o€aiar, religion or sex. The doctor, for examplasimo right
to refuse treating a patient on basis of differegmug diversity in color, religion or sex.

(6) Article (1/1), Declaration Of Principles On ®ohnce, 1995. Solemnly adopted by acclamation ohld@mber 1985 at the twenty-
eighth session of the UNESCO General Conference.
(7) C. H. Dalton(2009), A Practical Guide to Raci$deman and Littlefield Publishers, 3th,. p. 23.
8 ) Jeff Durham(2012). Accepting Other Peoples dddhces. October,

http://www.lifecoachexpert.co.uk/acceptingothergedfferences.htmi

9 ) Daniel A. Miller. Good Reasons For Accepting ople As They  Are, October 6,
2011http://blog.losingcontrolfindingserenity.comi2010/06.
(10) Dominque Colas, (1997) Civil Fanaticism, StadfUniversity Press, p. 32.
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Tolerance before was a culture between the mendidise society. Due to the importance of tolerance,
and in order to limit differences between the mernlué the society, the international law and bykterted to
interfere for imposing tolerance on society.

Violation of tolerance has become a crime whichpusished by law. Rules of tolerance are now oldigat
legal rules for every person according to many eotions™”, and international proclamatioh® , and
according to the constitutions and laws of theesta. of the world. Thus tolerance has entered thegatdiy
circle of human rights. Hence, no one is alloweditdate the rules of tolerance. If anyone doeshsowill be
held legally responsible for that. Accepting thkestand tolerance are not only an accord betweemgémbers
of the same society, but it is a legal commitme@means of peace and stability and coexistence batwee
individuals of the peopl&.

An important change has occured with respect & dbmmitment to the rules of tolerance when the
International Criminal Court was established actwydo the Rome Statute in the year 1998. This tcaur
concerned with four major crimes, and it specifi@d types of crimes if their commitment is a viatet of the
rules of tolerance. These are the genocide cfithand the crimes against humafifty

The International criminal court is not the court jarisdiction for these two crimes unless their
commitment is methodical, which means for racialsectarian, or religions , or national or ethnias@ns ,
which means again that their commitment is causedifference and diversity , as this is considesedolation
of the culture of tolerance.

This shows that the rule of the international crniaticourt obligated states and societies to beanteto
each other, and that using force because of disfagveen society members is considered methoclitaks
whish are punished according to the statute ofrtteznational Criminal Court.

Therefore, accepting the other and tolerance isidened a lawful rule based on the following :

1- The law did not prevent difference and diver&igfween people since each person has his ownaligé
individuality, but the law prevents persons fromsadimination between each other on the basis of
difference and diversity.

2- The law punishes any person who intends to ahatether due to difference and diversity. Itas allowed
to deprive a person of his rights on basis of dififee and diversity, and it is not allowed to dall
preventing a person from candidacy or joining daierparty, or embracing a certain religion , anid not
allowed also to deprive a person of appointmeminimfficial position.

3- The law does not obligate persons to abolislir tinelividuality, the Law does not oblige a perstn
contribute to an establishment if he does not waobntribute to that establishment.

4- Accepting the Other differs from tolerance ,asepting the other means that the person is at wittis
somebody else without attacking him, meanwhilertolee supposes that there is a wrong done by arpers
against another person, the matter which requiressronged person to be tolerant. We see that éends
treaties do not distinguish between accepting therand tolerance.

THIRD- ACCEPTING THE OTHER AND ENHANCING DEMOCRACY

Despite that democracy creates differences betweisociety members due to lack of suppression and
the freedom given to person to let out his hiddgimions and views, nevertheless democracy, on tier tfhland
makes all the individuals of the society partnershie authority which rules and manages the staten they
choose the lawmakers to enact the laws which aeeuted by the executive authority and applied &y th
authority. This requires all society members topmrate with each other.

As the democratic institution makes the memberthefsociety partners in the management of the,state
therefore it considers all other differences tonmdting in the face of the relation of national tparship in the
management of the state. In this sense acceptingttier is not only imposed by the force of lawt &lso by
the force of social relations which require coofierain choosing their representatives in the lagige
authority for their happiness, and for the achiessthof security and peace.

(11) See the treaties: the International Covenantivil and Political 1966 Rights, the private sicind economic rights in 1966 and the
International Covenant and the Convention on tHei€d Rights of Women 1952, the Convention (N&1)concerning Discrimination in
Employment and Occupation and Human Rights 1960 taadOptional Protocol to the Convention on theritiation of All Forms
Discrimination against Women and the 1999 Conventio the Elimination of All Forms of Discriminati@gainst Women in 1979.

(12) See the International Declarations: The UmsakDeclaration of Human Rights In 1948, The Unil¢ations Declaration on The
Elimination of all Forms of Racial Discriminatiorf 4963 Tehran Declaration of Human Rights In 1988e Declaration and Programme
the Vienna of Action Issued By The World ConferenoeHuman Rights Held In Vienna From 1993.

(13) Discrimination on grounds of sex, color, rao®l religion is a punishable offense in most coestrSee Article 6 of the Jordanian
Constitution 1052, Article 7 of the Constitution Kfiwait in 1962, Article 25 of the Constitution tfe United Arab Emirates in 1971,
Article 11 of the Egyptian Constitution 2004, Atécl4 of the Iragi Constitution in 2005, and Aréi¢R9) of the Algerian Constitution, 2008.
(14) William Ury(1999), Getting to Peace, The Pandgaroup. New York, p. 17.

(15) Article (6) of theRome Statute Of The International Criminal Court 1998 "  For the purpose of this Statugentcide” means any of
the following acts committed with intent to destrsywhole or in part, a national, ethnical, ra@ateligious group, as such: ...

(16) Article (6) of the Rome Statute Of The Intdfomal Criminal Court 1998 " For the purposetuf Statute, "genocide" means any of
the following acts committed with intent to destrimywhole or in part, a national, ethnical, ra@akeligious group, as such: ...
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Despite that accepting the other is a legal caket semains a cultural society case regardleialblegal
texts and deterrent penalties that we many apgiis iE because the belief of the person in accgptlie other
with others is a personal thing which must sprirognf the human depths. The law imposes penalty ®péhson
who does wrong to others because of discriminatibith is based on difference in opinions , coletigion or
nationality, but the law, at the same time, doesaldigate the person to greet, talk to, respeaieal with a
person or make a special relation with him if hesloot agree with him in ideas, opinions colorigieh or
nationality. This case is difficult to solve, andis a problem mainly in the peoples of Arab coiastr for
different sects established parties and organiaatio protect their rights but not to protect tights of the
whole people. The democracy there is based onestiereach sect is calling for protecting its ie$és. This
resulted in more dividing of the people of samempy and we can see now that the armed confliots a
terrorism at the present are caused by these se[z®ets.

Accepting the other in the democratic institutisrai very important element, especially in the Astdies
which knew democracy after the international chanige199¢"” and it is considered one of the principles of
democracy. Democracy cannot be applied in a sogietvhich prejudice and abating the other are fliexg
for accepting the other and tolerance are a cylfreedom and a legal commitment but also theyaaspecial
case based on virtue, love and concession. Acgefim other means tolerance and that people harespect
each other in spite of all the diversity of thedlibfs, cultures and languages.

Accepting the other is considered a new legal ladn the Arab countries, this principle allowsrpons
of the same language, religion, nationality, raed sex to join their own establishments which organheir
affairs and defend them such as the institutiongiaf society, parties and humanitarian and prsi@sal
organizations, on the other hand, accepting theratfeans that the others have the right to cotstibeir own
civil society institutions which protect their ritfh safeguard their financial and moral interesigress their
ideas and defend their rights before the statesawtbty through the values of respect, toleranoeperation,
competition and peaceful conflict.

Despite that these institution collect categoriéshe same kind, but still they may lead to prepedi
conflict and hatred of the others.

Nevertheless, they practically lead to the coltatiof the minorities to protect their rights. Thbears also
may establish their civil society institutions.

Conflict, therefore. has arisen between these sastigution.

The culture of accepting the other is not limitedthe field of politics and economy only, but isal
involves all different intellectual diversities inding military fields, religious beliefs and natiglity as well as
sexual, literary, cultural and humanitarian aspeatsl all fields of knowledge.

Accepting the other requires accepting persontasyaan being who has the right of coexistence. dbes
not mean that you have to accept his idea and @pniand does not mean also that you have to iksHhape,
religion or race. Difference in such things is eamtered by a great thing which is the unity of ol and
humanitarian feelings in the management of the statl choosing the representatives. Special difteréere is
encountered by general unity such as the unityoraie. What is of significant importance in all tligunity in
coexistence, and coexistence requires all peopterioede all other differences.

In the international law, accepting not the otheesinot mean to deal similarly with that who deals
with such discrimination. Therefore, the law shlole applied on the person who refuses to actepbther.
Under no circumstances should tolerance be takea peetext, for what must be done is that any perso
transgressing the rights of others must be punishelgrance does not mean equity or concessioarity| but
it means, before all, taking positive stance whaciecepts the right of others to enjoy their humahts and
essential human freedoms which are internatiomalipgnized. It is not acceptable, in any caseake tolerance
as pretext to justify violation of these essentillies. Tolerance should be practiced by indivisitfal

Rules of conversion from accepting the other, ftbmfield of social culture to legal obligation: [€ance
on the level of the state requires the state toaguee justice and impartiality in legislations andhe execution
of laws and in the judicial and administrative prdares. It also requires the state to make econandcsocial
opportunities available to every person withoutcdmination. For every exclusion or margination \ebu
necessarily lead to frustration, aggression anflgiee™. This is the only guarantee for applying the piptes
of accepting the other and tolerance.

These principles express the culture of acceptiegother and tolerance, and they mean dealing betwe
human beings not through their beliefs or qualitmsg there is a fence which excels the contramlistibbetween

(17) Review the concept of democracy for the foltayvsources: Shibli Mallat (2001), Democracy in Aioa , Dar An-Nahar, Beirut, p5.
Abdel-Fattah Shehadeh (1990), Democratic betweenTthird Universal Theory and contemporary concepBpbal Center for Policy
Studies. Tripoli, Libya, p. 10 . Issam Suleiman88p democracy,. Global Center for Policy StudiEgoli, Libya, p11. Olivier Duhamel
(1998), democracies; Translation Ali Pasha. Danms8wria: Ministry of Culture, Damascus, p.10.

(18) Article (1) of Declaration Of Principles Onl&cance, 1995.

(19) Article (2/2) of Declaration Of Principles Qolerance, 1995 .
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the mekr(12’10l))ers of the society and goes up high abeoxsthing and this fence is the necessities of comiiving
or work””

This shows that democracy cannot be applied uttesmembers of the society accept each other,tend t
culture of tolerance prevails between all peoplee ©f the reasons of the failure of democracy iabAtountries
is accepting not the other, other differences.

In the international law, accepting not the otheesinot mean to deal similarly with that who deals
with such distinction. Therefore, the crime is fated by a crime, but by applying the law on thespe who
refuses to accept the other. Under no circumstasicesld tolerance be taken as a pretext for vimbatf the
essential values of accepting the other. What fnesione is that any person transgressing the raghashers
must be punished. Tolerance does not mean equigolcession or lenity, but it means, before aking
positive stance which accepts the right of othersnjoy their human rights and essential humardéveres which
are internationally recognized. It is not accepabi any case, to take tolerance as pretext tdyjugolation of
these essential groups and states.

Rules of conversion from accepting the other, ftbmfield of social culture to legal obligation: [€ance
on the level of the state requires the state toaguee justice and impartiality in legislationse thxecution of
laws, the judicial and administrative proceduresalso requires the state to make economic andalsoci
opportunities available to every person withoutcdmination. For every exclusion or margination \ebu
necessarily lead to frustration, aggression angligiee. This is the only guarantee for applying phimciples of
accepting the other and tolerance.

These principles express the culture of acceptiegother and tolerance, and they mean dealing betwe
human beings not through their beliefs or qualjtis there is a fence which excels the contraglichietween
the members of the society and goes up high abessthing and this fence is the necessities of comiiving
or work.

This shows that democracy cannot be applied utihesmembers of the society accept each othersthand
culture of tolerance prevails between all peoplee ©f the reasons of the failure of democracy iabAcountries
is accepting not the other, and intolerance betvieermembers of the same society, and this hatoledlitary
conflicts between those groups which spread in nfamaip countries at the present time.

FOURTH-THE LIMITS OF ACCEPTING THE OTHER AND TOLERACE

Accepting the other is not an ultimate case. is limited by certain limitations, and there is s@parating
line between the cases of accepting the otherlandases of accepting not the other. Through stgdyie cases
of accepting the other and establishing the culbfitelerances we can mention the cases in whicbhameaccept
the other because of diversity and difference,thrccases which are not regarded as acceptinghbe and are
not also included within the circle of the cultwktolerance, and that if such cases occur thegttate crimes
which necessitate punishment.

There are many cases in which tolerance shioelldsed with the existence of diversity and diffiese
such as the following:

1- Difference in the congenital or physical structwgch is outside the will of man and it is creatsd
the almighty God without the intervention of humagings such as the difference between people in
color, sex, race, nationality, origin, ideas, cas$draditions and trends.

2- Establishing the institutions of civil society forganizing a certain group without the others, sagh
the case when establishing a party which joins grersf certain trends or tendencies, or when
establishing a humanitarian or welfare organizafimnhelping men without women, or the vice
versa, or for helping a religions groub or a nalagroub without the other. Such collections, eifen
they intend to help a certain party or group beeafsdifference and diversity, are not harming to
others, and the others have right to establishr thein institutions of civil society for their
organization.

3- Difference related to thought such as differenceeligion, profession, customs, traditions, science
culture and adopting political ideas provided tsath ideas would not contradict the customs and
traditions of the society.

4- The right of publishing ideas in the audio, visaat written media, and the right of defending ideas
and the situations related to a certain group,catithg for these idea via approved peaceful means,
provided that these would not lead to dividing tinéty of the society.

5- Love and hatred and different personal instinclated to the human being, such as personal
emotions and love of mixing between a type of pess@nd dress and food and the relation with
others, and other things which are related to tileofvman such as refusing to marry a woman

(20) Dr. Hassanein Tawfig Ibrahim (2000), democratievelopment in the Arab world (issues and prokjerimternational Policy journal
(Issue 142, thirty-sixth year, in October, p. 22.
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because she is black or white or from a certaiionality, or from a certain ethnic, religious or
mental origins.

6- Providing financial or moral aid to a category eople without the other on basis of color, religion
ideas for certain reasons appraised by the pessgh, as providing financial and moral aid to ayart
or to a certain minority, provided that such aigpé&sonal and not official and be from his personal
money, and without exploiting his official position

7- To announce his ideas claiming that his natiopadit his religion, or his people are better thiam t
others, and that he owns the scientific capahsliied adopts correct ideas better than the otheds,
that his party is better than the other parties lanode patriotic than all other parties, and tha th
others do not own like what he owns, and callsaotieers to join his belief or his party without ugin
force to impose this on others.

8- To elect persons because they are from a certairice national or religious category, or from a
certain party, and refuses to elect others for tiegisons.

9- Impugning or accusing certain parties or groupsugh newspapers or books or other media, such as
accusing black or a white people of weakness dr ddidkknowledge, or accusing a party of being an
agent working for the interest of the foreignerfamrthe benefit of a certain nationality, providingt
such accusation be supported by real or sciemfidences.

FIFTH- ACTIONS CONTRADICTING THE PRINCIPLE OF ACCHMNG THE OTHER

There are many cases which are not consideredsas of accepting the other, and these are notdedlu
in the culture of tolerance.

These cases constitute crimes necessitating puaighsuch as the following:

1 — Discrimination in treatment because of diffeeand diversity through the place of responsihiBuch
as being an employee facilitating the transactibrsmmebody who agrees with him and refusing to
facilitate the transaction of another person wheagiees with him because of difference and diversit
with him, with the availability of required conditis in all persons.

2 — Imposition of opinions, beliefs or ideas onesthby force, or imposition of joining a politicaiconomic
or cultural institution, or any other institution.

3 — Obliging others to defect from their opinioiggas, beliefs or option, or obliging them to défieom
their institution by force, or terminating the emypinent of persons due to difference and diversity.

4 — Discrimination in treatment because of diffeeand diversity in humanitarian issues, evenafghrson
is not in the place of responsibility, such asdbetor who refuses to treat a patient who visissghrivate
clinic, because of difference and diversity.

5 — Discrimination in treatment because of diffeeeiand diversity in public life, such as when aeteeper
refuses to sell items to persons with whom he dészgy or a taxi driver refuses to carry a persantdu
difference and diversity.

6 — Accusing others because of difference andrsityewithout having legal or material evidencesiath
support his accusation, such as when a personexcbleck people of habitual theft, or accuses woafien
inability to work, or accuses the believers of agrtreligion of being atheists without having evide
which proves that accusation, regardless of bairaplace of responsibility or not. The exceptidbhis
case is that when the profession of the personss#ates that accusation, such as when a judgeatell
person that he is accused of theft, and afterwiandas proved that this person did not steal, lohsa
case the person who would be punished is that wigmally brought about the false accusation, boit n
the judge.

7 — Abstenence from offering help, such as wheneesgn refuses to save another person because of
difference and diversity, or when he refuses tp laghberson who is in danger of fire or drowningheeds
rescue, even if the person is not in a place gfaesibility, or such as when a humanitarian orgation
refuses to help a person due to difference anddliyein spite of the existence of the abilityrecue.

8 — Methodical crimes, such as when a person kalsures, rapes, kidnaps, persecutes or abductsmse
because of difference and diversity in a methddiegy against a certain group. Such crime, degyfite
considering it a crime regardless of the case fiérdince and diversity, yet its commitment becanfke
difference and diversity aggravates its penaltyoediag to bylaws and international law especiahig t
Rome rule of the International criminal court emacin 1998 which considered such crimes penalty
aggravating crimes for the person who commits tifehrey are committed in a methodical way because
of difference and diversifP.

9 - Methodical extermination crimes, or crimes dfaeking civilians, slavery, torture, compulsory
pregnancy, oppression, arresting any persons ainileg them or kidnapping them or depriving a group
of population or all population purposely and selerof their essential rights, in a methodical way,

(21) Paragraph (1) of Article (7) of the Rome Staunf the International Criminal Court.
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because of difference and diversity. Despite thahscrimes are still considered crimes even in the
absence of the difference and diversity elemerttthee existence of this element aggravates peffaity
the person who commits these criffés

10 — Issuing racial laws or rules or decisions agfaa certain group of the population because fééréince
and diversity. In this case the person who is rasjide for issuing such laws and the person who
executed them are criminally responsible for tf8m

11 - Inciting others against persons, becauseffeireince and diversity, to commit crimes againstitor to
boycott them or to defame them.

Ill- APPLICATION OF ACCEPTING THE OTHER AND TOLERAN CE IN ARAB STATES

Accepting the other and diversity are a moral aghl action and a wish to coexist with others. Taey
also a basic element in the democratic institutidme Arab world has withessed a radical converfiom the
dictatorial regimes to the democratic regimes, redestablishment of civil society institutions winifailed to
make the individuals of the society get closeraoheother and establish the rules of acceptingtier, and this
has led to the rise of terrorist Islamic organiaasi which worked on killing and destruction.

FIRST - BACKWARDNESS OF DEMOCRACY IN ARAB STATES

It has been previously mentioned that democradynslamental in achieving accepting the other and
tolerance and in the advancement and developmesutoiéty”” The Arab world was for a long period of history
under the ottoman occupatih which started during the great industrial reviolutin the west since 1522. Iraq
was occupied by the ottoman regime, and the ociupatcluded Syria and Palestiff®. This occupation
extended until 1923 when Turkey withdrew accordimg.uzan convention in the year 19%3 This period was
the worst period in the history of the Arabs. Ardllssn did not rule themselves, and Arab stateslgiHirectly
to the higher Sultan in Istantt.

It is known that the regime in the Ottoman states vea hereditary regime which did not know the
democratic regime, Therefore Iraq and Syria did kebw democracy, or human rights, or civil society
institutions. After the withdrawal of Turkey fromalg and Syria, Iraq, Syria, Palestine and Jordaarbe the
portion of Britain, and Syria and Lebanon becane fibrtion of France, and France also occupied trab A
states in north Africa.

These countries witnessed under the British anddfr@ccupation a formal democracy which is far from
being a real democracy. Feudalism and backwargresailed in every part of the state.

This led to the spread of communist and leftisttiparwhich could not make any development in the
current regimes.

After the breakdown of the Soviet Onion in 1991cuwmation of leftist parties and organizations ended
Western states started to call Arab States to aggatyocracy in the Arab world, using the stick aadat policy
and armed military intervention. Therefore, somalAstates started to enable their peoples of phagtihe
principles of essential freedom, in order to cojith world developments. Democracy was applied ime@rab
states.

Nevertheless, these democratic experiences resualtaleral surprises such as the disappearareétisf
movements, and the rising of Islamic movements liclyv the west found a new challenge to its intsresnd
this motivated the west to suppress democracy asiebhat happened in Algeria, Palestine and Lebanon.

As a result of this surprise western policy mak&tested to recalculate and call for the principleick
says: (security before democracy). Thus democnadla Arab world fell down moving from one contretehn
to another: form safeguarding of democracy to sping the interests and aspiration of the wesmfrational
necessities to international interventions, fromefiom to prisons and torture in places of detentitom
independence to direct foreign military occupatamd from security and stability to chaos and kjlim the
streets according to identity. Democracy in thebAveorld, together with civil society institutionsiéh human
rights was complicated by the phenomenon of the amaterrorism. Many states enacted emergency laws t
pursue groups from their citizens who are oppo#iegstate justifying this action by the war agaiestorism.
This phenomenon is no longer limited to certainbAstates but it has also extended to western stdiied were
before a refuge for persons who were oppressetidgavernors of their states. Therefore, westatesthave

(22) Paragraph (2) of Article (7) of the Rome Staunf the International Criminal Court.

(23) Paragraph (1) of Article (7) of the Rome Staunf the International Criminal Court.

(24) Paragraph (1) of Article (7) of the Rome Statnf the International Criminal Court.

(25) Murphy, David (2008) The Arab Revolt 1916-I8nrence sets Arabia Ablaze. Osprey: London. p3.

(26) JosephJd (2000). The modern Assyrians of the Middle Eastounters with Western Christian missions, ardogesis, and colonial
powers. BRILL. p. 82.

(27) Mango, Andrew (2002). Ataturk: The BiograpHyttee Founder of Modern Turkey. Overlook Press3§8.

(28) Mohamed Farid Beck (2006), the History of the O@onEmpire attic, Author:, achieve: Dr. lhsan HkgrBInafees, 10 ed. p. 576.
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also started to pursue the Arab citizen under tie¢gegt of the war against terrorism. By this demaggrin the
Arab countries entered another deadlock which isse/than any other preceding one.

Democracy, actually, is considered a frame forgtasperity of the principle of accepting the otheamgd
similarly this principle is considered an essertiasis for entrenching the democratic institutibhne strength of
principle of accepting the other does not at alamthat the state is weak, because the existergetobng, but
not oppressive state and a strong mature civiespaire the tools which strengthen and entrendtirery and
political stability. Since 1991 the Arab statesneiised the growth of terrorist Islamic organizatidrich are
racial and radical organizations refusing to actlegtother and refusing tolerance. The state gohgér and the
door was opened for disorder and instabfiftyand the Arab citizen could not meet officials &metame unable
to explain his opinion openly and feared to be poed by the official. This abducted the civil sogie
institutions from their real goa%lg), and thus Arab people have become between two leasnthe first of which
is terrorism which is killing people, and the sed¢ads the Arab governments which made use of temmory
accusing their opponents of terrorism, and thistiat happened in Iraq, Libya, Syria and Egypt.

What aggravated the application of democracy in Angb world and impeded the application of the
principle of accepting the other is that the Aralyeynors who were supported by the west for lorayy€id not
work on advancing their people to western ideasl eould not fight terrorism, the danger of whichsha
increased on the west, and made use of the suppen to them by west through depriving their pespbf
freedom and democracy, and they went far in coiwapf hus there governors became a burden on thiedund
the west, which because of having this burden, wertvated to support the popular revolts whichpéed in
each of Tunisia, Egypt, Libya, Algeria, Yemen, Irangd the Sultanate of Oman in the year 2011, utiter
slogan: ( The people want to topple the regimeke West gathered all its media to support theseltein
order to beautify the picture of the west to thefpeople in all Arab countries. The white Housd #re
European Union started to announce openly theipauifor any movements in the Arab countries agétmsir
governors, and that was accompanied by an enormedg& gathering.

SECOND- EMERGENCY CASE

Terrorism was taken by Arab governors and rulsra aretext in order that they can maintain poaed
therefore many Arab states announced case of emmrgiue to the spread of terrorism, and this degriv
democracy of its value, and the phenomenon of dicethe other spre&d . Arab officials used terrorism as a
pretext to get rid of opposition of the state.

Many democratic Arab states started to be govebyegimergency laws for many years such as the oase i
Egypt. Arab political thought is in the presentg&gassing through a period of review and selfctsin in
addition to being in a fierce encounter with thepgism of the state and its clinging to power. Deracy has
become formal and void of any content or meafffhgand the nature and importance of democracy and it
relation with civil society has not been understobidny of these who climbed the walls of parliamestre
illiterate in politics and democracy, and they melgal power as the power of personal financial aredtigious
benefits. The spread of terrorist organizationstéethe appearance of other extremist organizatiomsicounter
the extremist organizations, and conflict insiderddes started in the shadow of the state of eemrg and
thus the principle of accepting the other completi$appeared.

THIRD- LACK OF CIVIL SOCIETY INSTITUTIONS FOR ENTRE NCHING THE PRINCIPLE
OF ACCEPTING THE OTHER

Civil society institutions are considered an intpat factor in the application of the principle aEcepting
the other and tolerance. Such institutions, espeqiarties did not appear publicly until latelyhd@re were
secret political parties such as communist anéstgsarties, but they were suppressed by the Aocsferqments,
and mostly members of these parties were in prisams they were oppressed.

Also human rights organizations did not appeah@Arab world until lately. The oldest legally regized
human rights organization in the Arab world is tregi human Rights society which was establishethényear
1961%9, and the Tunisian League for defending human siglitich was established in the year 1979. After tha

(29) Dr. Hassanein Tawfig op. cit, p. 22.

(30) Dr. Kamal Menoufi (1992), The Political CukkuAnd The Crisis Of Democracy In The Arab World sBarch Published in a Book of
Culture And Intellectuals In The Arab World, (Figstlition), Beirut,, p. 171.

The Tolerance or Acceptance of The Other, it isMmportant Elements of The Civil Society Instibuis. Details of The Review:

Howayda Adli Roman(2000): Palitical Tolerance andt@ral Components of Civil Society In Egypt, PhIhesis Submitted to The Faculty
of Economics And Political Science In 1998, Ther@&enter for Human Rights,. P. 20 Et Seq.

(31) Institutions of civil society are suffering the third world countries, many problems havebesn able to play its role. Review of civil
society institutions in the problems of the thirdrid countries, see:

Jeffrey Haynes(1997), Democracy and Civil Sociatthie Third World, Polity Pr. p. 4 ss.

For details about the reality of democracy in thabAworld see: Dr. Saad Eddin Ibrahim,(2004) theuah report of civil society and
democracy in the Arab world, during, Cairo, p. 15.

(32) Dr. Khamis belt Wali (2003), The ProblerhLegitimacysn <he Arab Political Systems, Beirut, Center for Attty Studies, p. 244.
(33) The first form of civil society in Egypt, aléGOs, dating back to the (1821), intellectual cotseand a political mission, played
multiple roles charity, and service appeared, soféem play a jurist and a defensive role for #stablishment of the concept of
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many humanitarian organizations were establishedany Arab countries. Despite that these orgamiratare
free, still Arab governors and rulers look at thesganizations doubtfully and suspiciously, becaos¢heir
leftist and communist trends, or for fear of usihgm by enemies of the regime, or for fearing thay aim to
topple the authority of the state. So, there wageiation at all between these organizations armd Arab
governments. On the practical side some of theganizations worked for the interest of the foreigaad
formed a heavy burden on the state and societyy baeame a national frontage, but they were workinghe
interest of the foreigner and his financing.

The Arab political and cultural medium did not irstet with civil society institutions until latelyfter the
nineties of the last century, following the failwkthe modern sate to advance society to the ebpéwvel which
was the ambition of the political and cultural @liThere is no real progress in the field of demticmpractice,
peaceful circulation of power and the freedom dhimm.

Mostly, civil society institutions in Arab countgeare not homogeneous, as some of them work for the
interest of the state, and some others @n€ivil society institutions are getting accusedme of them are
accused of financing and helping terrorism, anthis case they are exposed to the oppression dftéte, and
some of them stand against terrorism, and in thge dhey are exposed to strike and destructioretrgrist
organizations.

There are different views and stances taken towaidk society institutions in general and parties
particular, in the Arab worféP. There are those who refuse their role in the Amabld because they consider
them as a product of a different social experimahich is the experiment of western societies. tespi
difference between western societies and Arab efiesi with respect to the experiment of historic
transformation in these societies, and the rolecegpting the other in enhancing democracy, bgli¢ are some
common partial stigmas between them, because #resformation that occurred in the western societies
influenced the countries of the third world, indlugl Arab societies since these countries yieldethéowestern
imperialism in its traditional form, and at the peat they are yielding to the financial and techAhdominance
of these societies within the frame of internatloeeonomy in which western countries occupy a legdi
position which influences the reality of the Arabrd®®.

Civil society institutions in the Arab world lodtdir efficiency and effectiveness in imposing thmgiple
of accepting the other and tolerance. Medium degdions such as unions, societies and politiceigm which
relate individuals to the state lost its indepemagressence and legitimacy gradually, and were ertet to
ready tools which Arab governments use to govelineris, and this means that they have become vdutsh
constrain the society. Without civil society instibns members of the society become mere subgutsnot
citizens in a democratic state, and their objedtin would not be to apply the principle of acagpthe other
and tolerance between groups, but it would be sgekbcial margination, separating citizens fromheathers
and seizing power. The Arab citizen, thereforeitstato feel that he is strange in his own country.

Corruption and bureaucracy in many Arab countriéscted the economic infrastructure of the state] a
this created a poor and uneducated &@s¥his increased the state of getting far from dtieer, as this poor
class became interested only in seeking meansriotleair living and therefore moved away from cdmniting
to civil society institutions. By this civil sociinstitutions in Arab countries lost one of thelements which is
independence from the state, and became instiutid@ihout civil society.

FOURTH-THE APPEARANCE OF EXTREMIST ISLAMIC ORGANIZAONS

Humanitarian Islamic institutions appeared in maknab countries, and these were in the beginning
welfare institutions workin%; on supporting Mosleimswestern countries and providing them with finiahc
religious and scientific afff* and most of them were welfare institutions. Thesstitutions had branches in
many European countries and in the USA.

After the event of the eleventh of September 2004 USA dissolved many humanitarian Islamic
institutions, in accordance with the resolutionghaf security council n0.1368 and 1373/2003, utitepretext

citizenship or to protect the culture or to put vers issues in the first quarter of the twentiethtary ... and of course it was the Egyptian
political system, and variability and orientatiankey factor in the formulation of the roles andcgs for movements to these organizations.
Review:

Dr. Wala Ali loyalty Al- Buhairi (2008), CiviSociety and Political Reform in Egypt 02.05.200dyrdal of Human Sciences, the fifth
year the Number (37), p. 5.

In practice, these organizations, institutiaf civil society organizations were not liberagcause that did not work in a democratic

system, which was unable to play its role undemMiaenaliks, who smashed personal freedoms.
(34) Dr. Saad Eddin Ibrahim and Other. (1996), 8&ycand the State in the Arab world, , Beirut, @efdr Arab Unity Studies, p. 185.
(35) Dr. Saad Eddin Ibrahim and Other, op. citl§6.
(36) Dr Mohammed Jaber Al-Ansari (1995), the Arahdg the Composition of the Political Significandehe Qatari State (Entrance to the
Re-Understanding of the Arab Reality, the Secoritioed Beirut, Center for Arab Unity Studies, p.618
(37) Moataz Salma (2005), Social Mechanisms forBmergence of Poverty, Research Published in thuk B@overty in the Arab World",
Cairo, Al-Ahram Center for Political and Strate@itudies, p. 78.
(38) Review for Islamic institutions of civil sotje
Egbert Harmsen(2008), Islam Civil Society and Sdgiark, Amsterdam Univ p. 14.
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of fighting terrorism. Therefore, civil society titsitions in the Arab world started to fear protegtagainst the
USA for its violation of human rights in the Aratoud in order not to be accused of supporting t&sm. And
instead of accepting the other and tolerance, tleasores which were taken by the USA against these
institutions led to increasing the severity of deism which is based on extreme religious reasons.

After pursuing these Islamic welfare institutionsdaorganizations, these institutions and orgaropati
converted to terrorist cells which spread in mamabAcountries, and killed many Moslems in many Arab
countries.

Many civil society institutions of Islamic tendenappeared in many Islamic and non- Islamic coustrie
The events which spread in the world after thedects of the eleventh of September 2001 causestafes of
the world and the Arab states to fear the existerfckslamic institution§?, and this motivated the Security
Council to issue two resolutions for the pursuitlslimic institutions. Because Islamists are exgstin the
society and shouldering each others, therefore maitural for them to work for governing some caalciety
institutions, and this caused the states to feasdlinstitutions as they may become a medium efume for
terrorism. Prejudice prevailed in some of thesditirtgons, and this made them lose the principleoéepting
the other and cooperation with those who were adpgdkem.

Many extremist institutions and organizations & fresent have turned to secret action, terrorésmd,
resisting progress and development

Syria, Iraq, Egypt, Sudan, Yemen, Lebanon, Libyani§ia and Algeria were exposed to terrorist
operations which resulted in killing, injuring amtissipating millions of people, and the most outdiag
terrorist organizations is Alkaedah, Islamic cadifthstate(Isis), Alnosrah and other Islamic orgaions.

FIFTH- SECTARIANISM AND RACISM

Many Arab countries withessed the appearance a@ifynislamic civil society institutions of sectarian
racial tendency, and such institutions were suggofly foreign states each of which supporting inite
related sect or minority in the Arab country. Mamgstern countries which have interests in the Amlmntries
worked on feeding those institutions with finanecel ahformation. Therefore, these institutions sdrto spread
racial and sectarian ideas for dividing citizenem® of these institutions started to practice matrks,
aggression and theft in their headquarters.

This situation was clearly embodied in Iraq aftex bccupation in the year 2003.The managementmné so
civil society institutions in Arab countries wasdantaken by some persons who carry sectarian dal ideas
which were clearly reflected on the works of thstitaition.

Sectarianism appeared in each of Irag and Lebartwmelen Sunnah and Shiites, and in Yemen between
Houthies and Sunnah. New sectarianism appearedebeptiollowers of the same sect. Conflict appeared
between Sunnah and Sunnah, such as that which meggeetween Sunnah and fundamentalists in each of
Egypt, Libya, Tunisia and Algeria, and what hapgkebetween Sunnah and Sunnah in the north and West o
Irag, and what happened between Shiites and Shiiteaq.

SIXTH-DEVELOPMENT OF INTERNATIONAL COMMUNICATIONS

The development of international communication dboted to the increase of differences between
different societies, The appearance of satellievigion stations, internet and social media progrded to the
increase of the acuity of contradictions, and thwgnflicts led to military conflicts.

SEVENTH-TRIBALISM

Tribes in many Arab countries work on protectingittsons before the state, or against others. Tdrere
the tribal element clearly arose, and this motidatéizens to abstain from joining civil societystitutions
which are not managed by persons who belong to titilees.

The multiple deposited prejudices did not melthia thallenging crucible of modern state and delop
society which work for the public interest. Suchd diype of multiplicity may undermine democracy and
substitute it in a way which overpasses it to wbaks like disorder and civil war. This means imat words
that the democratic track has not yet reached dmésrof the social structut® - In addition to this, the
individuality which governs the Arab person was afehe factors of limiting civil society institwtns as the
Arab person is not aware of the problem of collectiooperation with others, and he is unqualifeddcept the
other and cooperate with him. He is touchy towanls criticism directed to him, and considers itrhful to his
honor. Therefore, the aim of seizing power is nugker to serve the society and the $t8tebut it has become a
means of constraining and oppressing the powergaments which disagree with him.

The most distinguished tribal conflicts nowadays #re military conflicts in each of Libya, Yemendan
Iraqg.

(39) Review the UN Security Council Resolution6&3 RES/1368 (2001) and 1373 RES/1373 (2001)
(40) Dr. Ahmed Suker Subaihi (2000), The Futur€wil Society in the Arab world, Beirut, Center farab Unity Studies, p. 222.
(41) Dr. Khalil al-Nagib (1976), the Bureaucracydddevelopment, Beirut, Arab Development Instityte55.
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IV-Conclusion

The principle of accepting the other and toleraisoeonsidered one of the most important elementbef
development of civilization in the state, and asessial basis for entrenching democracy, and aroitapt
principle in coexistence between groups of differefigions, races, languages and sexes.

The world witnessed an important conversion in naimng the principle of accepting the other and
tolerance. Developed peoples which were suffefiogn armed conflicts have converted to reconciled a
cooperative peoples capable of peaceful coexisteam#d leading a scientific, humanitarian and moral
renaissance. By this the principle of accepting ¢higer and tolerance converted from the circle adfiad
humanitarian relations to the circle of legal commant. Many conventions stated this principle, @&ntas
become obligatory for the state and individuals.

Unluckily, this principle has not been applied imsh Arab countries. After the dictatorial regimes/é&
ended since 1991 and the application of the dertiodrstitution Arab countries have witnessed a weave of
religious, sectarian and racial conflicts whichlddl, injured and displaced millions of people wherevthe
victims of those conflicts. This was due to thelagpion of democracy in societies which do not ersand the
meaning of democracy. Democracy aroused statierdifices and discords, and every person startezbtforce
to impose his religious, national and ethnic thdsgnd ideas on others. Thought was transformeatrned
conflict led by terrorist organizations whose nmossivas to kill their opponents by atrocious andcemethods.
What contributed to this situation was the transfation from the dictatorial institution to the decnatic

institution.

The application of democracy and imposition of #tate of accepting the other require review of the

mechanisms of applying democracy in a way whicbvedl accepting the other and tolerance.
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