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Abstract:

This article argues for intertextuality as a cdti@nd analytic methodor reading literary textsTo develop this
argument first a critique on structuralism and detauction has been presentSecondly, it has been pointed ¢
that both these theories are ramtequat because both of them take their departure fronnguistic theory of
Ferdinand de Saussure which is not sufficient weustand the nature of text, author and the soaietyhich they
take place.tlhas been argued on the contrary that the idefiatdgicality proposed by Mikhail Bakhtin does se
helping usto resolve the issues which cannot be tackled i ktructuralism and deconstructicThe idea of
dialogicality gives birth to intertextuality whichs a suggestion, should be adopted for literagycaitical practices
In the end part of this artee a study of the noveSddhartha by Hermann Hesse, a German writer, has |
presented to make the idea of intertextuality ckeat forceful
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The author asa supremebeing

The romanticists were of the view that an authas hasublime personality who is able to transcerad \bry
environment in which she has been put to grow. &gy superior personality the author is able tmddown
reality to ordinary peopleBglsey 200). As the author is more sensitive than ordinary &arbeings so she
capable of perceiving the ultimate meaning and tmeerstanding of thworld. However these romanticists lack
the idea that language which a writer uses for camaoation exists prior to her existenThey ignored the fact that
language puts certain constraints too thick tosctbeough therr

Quest for the centre

Ferdinand de Saussure, a Swilsguist, in early twenties, tried to show languagea part of social semiotics, the
of meaning making.n this theory he presented the major idea of a.He proposed that the sign consists 1
signifier and a signifiedSaussure 19§). The combining process which brings these two paits & whole sigl
works under the principlef@rbitrarinessWhat it means is that there is no positive relatigmbetween a signifie
and a signified. d tried to show that a signifier refers to sounavord image whereas a signified to actual imag
a ‘thing’. He also proposed the idea thoth the signifier and the signified work upon thnpiple of differentiatior;
it means that a signifier exists in the chain dientsignifiers.Similarly a signified exists in the chains of ott
signified. For instance a signifier, Is say cat, existin English language because of other signifiech ss bat, cha
etc. A cat is a cat because it is not a bat orad In other words, something is something becausenibisanothe
thing. This theory of language left great influences ori@®ciences (Edgar 2006)nlanthropology, for instance, v
see Claude Levi Straus tried to find out the cémoént around which the different ms base themselves. It was
the force of this Saussurean model which compélad Straus to say that the center of myths is entre.In other
words no centre is also a centre! In literary tiyame find structuralists who developed their applobhased n the
same notion of centre derived from Saussurean nufdanguage. They put their effort in finding cart abstrac
system which could define all instances of literayrk. Actually Saussure divided languainto two parts such as
langue and parole.yBlangue he meant an abstract system of langualgpémdent of actual usThe second part
parole refers to actual use of language by acpeslers of a given language. In the same veingtanalists tried tc
develop an abstract system of literat(Eagleton 1983). Once again, like tr@manticists they escaped the ac
nature of language in use.
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The centre collapsed

It was Jacques Derrida, a French thinker and ligecdtic, who pointed out that the abstract idedditaary link
between signifier and signifieds not there anymor(Derrida 1978). td argued that the structuralists misunders
Saussure in their focus on langue and missed #ee adl parole i.e. the actual use of language. ldaeat that ir
actual use of signae often find that there is only a chain of sigei§ referring not to signified objects but to m
signifiers. In one of his well known articleSructure, Sgn and Play in the Discourse of Human Sciences, by citing
Levi Strauss, he tried to argue tlaay act of interpretatiowasjust an interpretation leading not towards a dedi
centre because such thing didt exist in the realm of sig which was just a play of signifierOn the contrary to
structuralists, he tried to propose another mettogy which is called deconstructioiThe idea behind this
methodology of interpretation is that text is basedcontradictory claims and a critic job is to mtoout those
contradictions. gain in deconstruction we find anottextreme like structuralismivere at one side there is a for
on extreme decentralism whereas on the other sigsiveme centralism respective

Actually there is an inherent problem in Sausss theory of language where he divides it into langnd paroleOn
the basis of absdct system of langue he tries to establish thalided perfect relationship of signifier and siggut
which does not exist in actual instancBoth the structuralists and the deconstructionis&rsto missing the poi
which is that Saussure bifureaanguage into two groups for analytical purpaee# is comparatively easy to stu
abstract phenomena without indulging in the intriea of actual use which is too messy and too prohtic.There
is a strong need of an idea which can make use language, communication aedistenc of human beings in a
simultaneous way if we want to escape differenti&iof extremity

Dialogic natur e of human existence

Language is dialogic by nature, argued by Mikha#kBtin. He proposed that language ca exist without
community (Holoquist 2001). dnguage and community are intrinsly interlinked. He refited the abstract theory
of language presented by de SaussHe contended that dialogic nature of language poivsrds the dialogicalit
of human existence.nlhis life time, an individual has to face diffetemd multiple worldviews, ideas, beli¢ In
the complexity of these phenomena he has to fincaauay to quench her thirst of understanding Ixéstence The
condition of such multiple and contradictory vieigsrealized in the realm of language. Thus langudges no
remain as a unified stecture available for an individual speaker who usegcording to his own easThe use of
language does not come through a linear proTo use language means to participate in a dialoguerevever)
utterance responds to previautserancs and does generate future utterances.

The dialogic notion of language gave birth to theaidf intertextuality coined ba French literary critic Juli
Kristeva being inspired by the writings of Mikhailakhtin. Julia Kristeva, howevelutilized this idea of
intetextuality in the perspective of psychoanes (Kristeva 1986). It wakacan who proposed ththe emergence
of language in the life of infant child createspéitavhen he starts to differentiate between | atiter objects arour
him. Before the emergence of language there iinb feeling of separatioOn the basis cthis pre-emergence and
postemergence of language, Julia Krist¢proposed the idea of semiotic and symhdbi¢g semiotic she meant the
preemergent language different from symbolic language pos-emergent language. She contended that ir
writings d modern writers we could find out semiotic langeaghdermining symbolic language. Whereas Bal
saw dialogic nature of language and hunexistence in socipolitical terms, Julia Kristeva saw the sa
phenomena in psychoanalytitcetms where human ychehas to confront two types of languages i.e. seminiid
symbolic.

From the above discussion it can be argued that thealagitoblem which lis in structuralism and then
deconstruction is that they took their models ftarary analysis from liguistic theory.The need, instead, is to see
the nature of human existengecurring¢ in the domain of space and timehéFe is a strong need to understand
multiplicity of human psyche and dynamicity of tledation of individual and societMan is nc a whole both in his
psychologicalas well as social termlIf we keep on putting our struggles to achieve #@ral point around whic
remaining things revolve then we haveface the challenging notion of a centre-lesatre. If we try to define tF
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world in terms of nature and culture then, like LBtrauss, we have to solve the enigma of incésidavhich doe
not fit in either of these terms.uBit does not mean that both of these competiegribs of textual analysis &
completely wrong. Ra#r they provide some insights with the help of wahiee can understand other parts of
picture.

Before analyzing text, it is better to seek answers of two todhgaestionsWhy does a text producer produce
text? What is the relationship betwe a text producer and the society bound to time aade?What is the role of
language in both text production and text consuom@From structuralists we realize that there is a qfiesta
centre with the help of which we can understandwiele strucure of a certain phenomencHowever, from
deconstructionists we find out that there are afvagme gaps which throw doubts on the notion ofrakzred
structure. Like taboo of incest relation, thircannotbe separated into either and or terNow where should we go?
| think we can get benefits consulting the notioliafogicality proposed by Mikhail Bakhtil

Dialogicality

In this idea of dialogicality we can see procesde-structuring and retructuring working together simultaneous
We canalso see the dialogic relation between societyaméhdividual where both affect and are affectecehgh
other (Pechey 2007). ®/can also find the answer to the role of languagthe process of text production &
consumption as well.

The idea of dialogicality seems to propose that ikfdike a stage where individual actors enter and after
performing their roles. Aociety with its social structures already existsrgo the existenc of the individual being.
If the individual finds harmony in her social livitgen she spends her life and if not then she toeesolve
disharmony in order to reach at harrious condition. t is the point where the role of language in gelnana the
text in particular comes in. The individual beinga condition of social disharmony tries to cop¢hvdifferent
notions and ideologies.h® wants harmony in her life as a @rmonic life is unbearable with bopsychically as
well as socially. Miat she does is a creative woShe tries to bring different conflicting ideas irdowhole anc
harmonious one. d¥ this whole process she uses language whichdsobrihose social rces that affect human
beings living in a society.f Ithat creative harmonious whole reaches at théetclevel then it becomes t
harmonious order for the whole socieBut as this whole is the mixture of multiple conizdry notions so there
always gapes left behind which can be tracedIn this way gaps again get shape into contradigttess and thu
the process of dialogicality keeps on go

Actually the formalists identified this phenomn in the concept of d&amiliarization but thy could not
comprehend it completely. hEy could not grasp the point of dialogicality &l All human effort is to go towards
unified whole which comes through following convens. The moment this convention is lost people go in&
situation of dilemma.ri order to adjust with new situation, belief systédentity system, they work with past &
present and in the result of working these two disiens, the third dimension takes place. HaroldbBldound this
state of dilemma in terms of Oedij complex where an author seems to be in conflidt Wér predecess(Bloom
1997). But again 1k is not the whole picture. The present authortbdace the situation of dilemmThe activities,
belief, worldviews etc, of her predecessor areedéifit from the world in which the present authweedi.He cannot
follow the tradition as it has come the point where it is no more sufficieThe world has changed now and no
is full of many contradictions against which thadition is not potent enough to face theThe existence of the
individual forces her to find out the solution afc contadictions. Here language is the only tool with the helf
which she can work with past and present and atljesbalance of her life by creatin¢ harmonious’ work of art.

Now the question of tradition and individual here arises. In analyzing @k of the individuaauthor, it should be
kept in mind that she is writing in a certain ttaah. The focus of analysis should not be just on singk& We have
to see what themes, structures, characters are faunadition and how the present aur deal with this tradition in
the changed circumstances of her present tHow different authors of present time deal with tr@iuation of
dilemma and as the result of such dealing what kinchanges take place. | think in this way we bamble t see
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the relation of a text with socioeconomic and pedit forces which do influence the condition of seiety and th
culture in which the individual author lives herigtgnce; moreover we can also see the role ofatigetexts ir
influencing the tradition.

Intertextuality

From the above discussion we can conclude thaidtee of dialogicality can help us a lot in our urslanding o
textual production and analysi$hrough this we get the notion of intertextuality exy a text is no long:
independent but rather it is dependent upon otéets twhose authors and origins are no more tfThrough
intertextuality we can try to find out the sourdbsough which the author has tried to reac'central point’ in her
work as well as those gapghich point out towards the failure of her attemfi®eland Barthes says that now

author is dead. We should not assume some origiheofext because this notion of origin belongsh® myth ol
filiations. He describes the text as:

...woven entirely \ith citations, references, echoes, cultural langsafyhat language is nc
antecedent or contemporary, which cut across dutfin and through in a vast stereophony.
intertextual in which every text is held, it itséléing the te:-between of anotlr text, is not to be
confused with some origin of the text: to try todithe ‘sources’, the ‘influences’ of a work, is
fall in with the myth of filiation; the citations lich go to make up a text are anonymc
untraceable, and yet already read: tare quotations without inverted commas.

(Barthes, 1977a: 16

But such endeavors also put so‘moral’ obligations upon us. Is it necessaoyfind out gaps in each and ew
voice and text or should we select some and letherofor the benefit of human bein(This is the question which
| keep open endedn Ithe following paripages | have tried to analyze the noSieldhartha as a case study for the
idea of intertextuality.

In a dialogic nature of human existence if you warfind out a centre which you may find out but esnber that i
is a creative one not inherentnd if you go to find out contradiction in this digic nature of hman existence you
can find out too but remember it is not the whatdyse. No matter how much you keep on insisting dbntre les
universe people will not stop to find out the cdimai where they can satisfy their quest for harmang stable orde
so that they can live a discontented life psychically well as socially. Carl Jung sa*Man cannot stand a
meaningless life (Jung 1960)Foucaul says in hisArchaeology of Knowledge, “I have now no difficulty ir
accepting that mas’ languages (langues), his unconsciousness, animh@gination are governed by laws
structure (Foucault 2008)”.

Analysis of the nove

In the novel Sddhartha, the protagonist is seen being caught by the semsige f responding to different
contradictory notions. Being the son of Brahmiraiiindu family he is supposed to learn the scriptefling him
that he is the part of Om. He is supposed to belamcording to the doctrine of his religion that Gwas in hm and
he can feel it through his self. But SiddharthdS¢leat he has got just words telling him nothirgept more words
What does it mean by Om, self, Atman; where Om t®df it dwells in his self then why he cannotlfitceWe find
him caught irthe basic issues of origin, time and be(Hesse 2004):

Were the gods not creation, created like me and sobject to time, mortal......... For whom
else were offerings tbe made, who else was to be worshipped but Himotiheone, the Atman
And where was Atman to be found, where did He egsichere did his eternal heart beat, wt
else but in one own self, in its innermost part, in indestructiblepart, which eveyone had in
himself? But where, where was this self, this inmest part, this ultimate parlt was not a flesh
and bone, it was neithénought nor consciousness, thus the wisest onghtaBo where, whel
was it? 1 reach this place, the self, mys the Atman, there was another way, which °
worthwhile looking for? (Siddhartha, p.
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We can realize that from this point the whole st@yolves around the we worthwhile looking for How can we
find ultimate meaning, goal, self, being or answatever name we use to describe that desire of meapg to
different basic questions of life? &\see that Siddhartha with his friend Govinda, alsmn of Brahmin, leaves t
home to find the answer of his questioBoth of them live for a quite longntiie with Samanas, the asce
practicingto control senses by torturing their bodies throwtifferent ways.After being disillusioned by the:
ascetic practices both of them leave the cult oi&@@as to listen to the teachings of Buddha abownwthey hard
that he is the person who has attained eternabhminand bliss and lots of people are taking refurgger his
teachings. W also know that Govinda decides to become disciple of Buddha, whereas Siddhartha, be
disillusioned by teachings and wis, says good bye to his friend and moves on taitiieBefore entering the city
he suddenly realizes that he has been doing totaitipg. He has left his home for the sake of finding hietself
but through ascetic practices he has been tryihgl that very self. Athis point he finds a flaw in the methodolc
he has employed to find ultimate being, ultimateanieg, Om, AtmanThat ‘false’ methodology guides him :
transcend his senses for reachhig)goal. Buihe realizes that this methodolodges not go very faFor a moment
you can get rid of your senses but ultimately yauehto come back to therY ou cannot escape from them totz
and forever:

What is leaving onea’ body?What is fasting? What is holding one’s breathi? lfleeing from he
self, it is short escape of the agony of beinglf gés a short numbing of the senses againsi
pain and the pointlessness of liThe same escape, thkame short numbing is what the drivel
an oxeart finds in the inn, drinking a few bowls ricewine or fermented cocor-milk. Then he
won't feel his self any more, then he v't feel the pains of life any more, then he findshart
numbing of the senses.Wn he falls asleep over his bow! of -wine, hell find the same whe
Siddhartha anéovinda find when they escape their bodies thrdogly exercises, staying in tl
non-self. (p.15)

The assumptions adopted by romanticists that walgdhmnscend ourselves to find final and absahaning seer
to be challenged here. Siddhartha res at this point that he should consult with hizsses. The ultimate meaning
lies within him so why should he not go and takéteom his sensesTherefore,he enters the city life, full ¢
sensual and worldly activitiesn lthis city he finds a teact, Kamala, a courtesan, who teaches him the axaf
and lust. h the city he, with the help of Kamala, meets aament, Kamaswami with whom he learns how to de
business life. In the beginnirgf this period he remains aloof from all these wlyrpursuits but afir a passage of
time he indulges fully in them.ilst he does not care about money but later oreleerhes like other people runni
after money. i the end of this phase in which he realizes te tadp from his senses in order to finnal meaning
of life, he almost forgets the purpose of his lite he forgets his quesHis senses leads him too far that now he
become a kind of slave to thetde acts according to the laws of his senseswéVver, he does not seem to
satisfied wih such kind of life. He wants to get rid of it buhere should he go novin the first phase of his que
for final meaning he has tried to overcome his serHe could not accept Buddtsateachings as he had alre:
discarded them while living with I Brahmin family. $eing senses as a source of meaning he consuéedttht
these very senses had made him their slin the world of senses he even forgot the very mepaf his life i.e
finding Atman, final meaning. As being disgusted &ustratecof such life as devoid of any meaning and ques
now, tries to commit suicide. B/can sathatSiddhartha at this stage of reading the text eftiis decided to quit
as he cannot find any methodoldggipful in reaching its final meaning. While the very verge of his quittg this
text of life, a mysterious voice coming from hig:@r being i.e. intuition stops him commig such kind of foolish
act. He, now, decides to act upon his intuition icapirom his inner beir:

Then out of remote areas his soul, out of past times of his now wearg li& sound stirred ult
was a word, a syllable, which he, without thinkimgth a slurred voice, spoke to himself, the
word which is thebeginnin¢ and end of all prayers of Brahmans, the han, which roughly
means that what is perfe” or “the completion”. Ad in the moment when the sound“Om”
touched Siddhartha’ear, his dormant spirit suddenly woke up andzedlthe foolishness of h
action. (P.82)

Here Om means perfection which is ined through living the intertextual phases of thet of life. The final
meaning of this text cannot be grasped unlessahayzed in the light of various other intercorteddexts These
texts are themselves original but at the same tommectedo each other.flone really wants to get perfection i
the final meaning of the text of life then one adive through all these interconnected texts cmmiy themselve
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into one text of life.flyou analyze them as separate you would get thea} but not full meaning of this text of lifi
After living and finishing one text you should nbtrtk that the text of life has come to an eThere are, on the
contrary, still other texts which you have to read live fully. At this point, Siddhartha Is realized this fact and
now he is happy for this realizatioHe should continue his journey as it has not comant@ndlt is only one of
many interconnected texto®e parts are still missing, waiting to be expldogdhe reade«traveler Siddhartha.

| hadto pass through so much stupidity, through so macss, through so many errors, throt
so much disgust and disappointments and woe, gusétome a child again and to be able to
over. But it was right so, my hearts se'yes” to it, my eyes smiles to it.\ié to experience despa
I’ve had to sink down to the most foolish one ottatlughts, to the thought of suicide, in orde
be able to experience divine grace, to hear Omnagaibe able to sleep properly and aw
properly again. had to become a fool, to find Atman in me agaihadl to sin, to be able to Ii
again. Where else might my path lead me It is foolish, this path, it moves in loops, perhéps
going around in circle. &t it go as it likesl want to take it. (p.87)

The path going to the final meaning of the textif@ is not straight and linealt is circular; the read-traveler has
to move among different textso®etimes he might be despair in the sense thataketd start from the vel

beginning because dfome text which contradicts the supposed final imganf the text of life. When he has
covered all these different texts then he is abledok at them from abovHe now in a sense has transcended tl

He cannot be overwhelmed by the meaning takem just one text. i now is able to analyze them in the very li

of all these different texts:

With a thousand eyes, the river looked at him, \githen ones, with white ones, with crystal ol
with sky-blue ones........ Love this water! Stay near it! Learn from ithQres, he wanted to lea
from it. He wanted to listen to iHe who would understand this water and its se...... would
also understand many other things, many secréteaiets. (p.9:

Here the river symbolizes the text of life havin§etiert dimensions and aspects need to be covered uyeifvants
to really understand it. e paradox of this text is that it changes yethat $ame time it remains the same;
changing nature does not changéthough every time it is new yet paradoxicallys same New babies born, old
men die yet life remain the same. Schopenhauer saidethat man does not die because he lives ifothe of his
children. We think the sun has set but it does not as it shateanother placdf one does not underste this
simultaneous nature of the river i.e. the textifd, lone lives in a narrow world, ignorant of othexts existing
simultaneously.

In the following pages of the novel Siddhartha méé&tsson whom he wants to keep with himself so tigatsor
would not live a life of Sansara, worldly life. Siddtiza wants him to become like himself, living awfaym the
‘vices'of the world. His son on the contrary, does not like his idealatiates his father controlling him not to |
in the world. Vasudevagints out Siddhartt’s narrow-mindedneswhich is unwilling to see beyond the pattern:
just single way of living. Siddhartha wants hisldhb learn and read just one text of many textifef Vasudeve
urges Siddhartha to remember his own father like Siddhartha, wants him to stay and live witaBmans way ¢
life. But at that time Siddhartha wanted to go beyond bleatuse he was not satisfied. The same dramé&a$
occurringnow again but with different characters. Siddha now is playig the role of his father and his s
playing that of Siddhartha.

We are unable to see the same situation becausesvipped in the illusion of timOur suffering and happiness
do exist because of this illusionh@ moment a child is born, its pare are very happbecause they do not realize
that one day their baby has to die. Siddhartha, msde-traveler, at this point also does not realize timé is just
an illusion. He should consult with river, the text of life, assuggested by Vasuds, the old ferrymanOnly the text
of life, where all texts merge in one another, salve thenarrow-mindedness of hixehavio. Only reading this text,
where all texts exist simultaneously, he can swplas illusion of timeWe see all hicnarrow-mindedness, all his
suffering, all his illusions, melt after readingsthext of life

Siddhartha looked into the water, and images appletr himin moving water.............. the
image of his father, his own image, the image sfdon merged, Kam¢s image also ¢peared
and was dispersed, and the image of Govinda, drat ohages, and they merged with each o
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turned all into the river, headed all, being thesrj for the goal, longing, desiring, sufferingd:
the river's voice sounded full of yearning, fiof burning woe, full of unsatisfiable desilFor the
goal the river washeading, many goals, the waterfall, the lake, #q@ds, the sea and all go
were reached, and every goal was followed by aamsy and water turned into vapour and ros
the sly, turned into rain and poured down from the skyneéd into a source, a stream, a ri
headed forward once again, flowed on once acBut the longing voice had changelt still
resounded, full of suffering, searching, but otheices joined it, vcces of joy and of sufferiny
good and bad voices, laughing and sad ones, aédindices, a thousand voices. (p. 1

It was not the case that Siddhartha before it dichear the voice of the riveHe did but did not listen to the voi
of the river attentively. Nw he has done it and that is why he is able terliso‘a single word, which was Om: tl
perfection’ .122). Om, the perfect meaning, consists of thodis@ices existing simultaneously and merging \
one another. Only the illusion ofie and space makes one not to perceive the intgatigy of the text of lifeBut
the reader traveler like Siddhartha can compreltigisgohenomern and because of this comprehension can finc
final, perfect meaning of this text of life whiclos lie in the realm of intertextuality.

Conclusion

Recapitulatingwe have tried to show that the idea of intertabity can help us understanding the actual naté
the text. hrough this we can try to avoid the difficultiesdechallengedaced by other iodels of literary analysis. It
helps us to bring together all those different destwhich have been avoided in other models owingat callec
justifications. t is a fact that the application of this model & as simple as we have tried to presere. However
the basic idea is that in order to understand tteah nature of the text, there is a need to undedsthe nature ¢
language in use. ¥should take insights from those theories of lagguwhich try to see language in contex
terms.
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